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PART I. 

It has been said by Him who spake as nevel* man spake, that " every 
idle word that man shall speak, he shall give accomit thereof at the 
day of judgment." If every word that falls from our lips, un watched 
and unweighed, in the negligence of our converse, is destined to so 
solemn a trial ; and if the words that escape us, unthought and un- 
chastened, in the bitterness and passion of fierce disputes and burning 
controversies, are doomed to so fearful a searching, it may well be 
believed that the words which are deliberately pondered and then 
reflectingly written shall be reserved for a stricter and a sterner judg- 
ment. The word spoken is often a word spoken in thoughtlessness ; 
the word written is ever a word written in deliberation. And while 
the word spoken is heard only by few, the word written will live before 
the eyes of many. In this feeling — in the belief that every word about 
to pass from the pen that writes these pages shall yet stand in the 
judgment— in this solemn feeling have these pages been written. 

And they never had been written, were it not from a deep and 
anxious solicitude to settle minds that are unsettled, and to satisfy 
minds that are dissatisfied. These are times when, amidst the strife 
of rival sects and the conflict of varied parties, there are men longing 
and sighing for a clear view of the judgment of the church of England as 
to the state and the character of the church of Rome. Tbey are men of 
deep and devoted piety — men who love the church of England as their 
spiritual mother — men who entertain a profound respect for her judg> 
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2 ON THE STATE AND CHARACTER 

ment, — a respect only excelled by their respect for the judgment of the 
church's Head as he has revealed it in his Holy Scriptures, and who 
desire to know the judgment of the church of England as to the church 
of Rome, in order that they may adopt her judgment, which is accord- 
ing to Scripture, as their own. They are men whose minds have been 
impregnated, in the plastic years of youth, with the opinion that the 
church of Rome is a fallen church — that she is a withered branch of 
the vine, a leprous limb of the body of Christ, a shattered and desolate 
wing of the temple, a revolted province of the kingdom of the Mes- 
siah. This opinion has grown with their growth, and strengthened 
with their strength ; it has been watered by the language of Scripture, 
and increased by a knowledge of the records of history. And while 
the tear is often started and the sigh is often breathed at the sad- 
dening and depressing thought of a church that was once a prds6 
in the earth, becoming so utterly fallen and hopelessly ruined ; they 
cannot, while entertaining such opinions, repress the doubts, that seem 
naturally to flow from them, as to the validity of the sacraments, and 
the orders, of that fallen church. 

And it is not without some indignation, not unmingled with sadness 
and sorrow, that they hear the corruptions of Rome described in soften- 
ing and extenuating terms, while the reformations of England are 
decried in the language of indifference or depreciation ; — the advocates 
of the former applauded, and the reformers of the latter depreciated t 
and too frequently the errors of the Church of Rome alleged to have 
obtained the sanction of the Church of England. They cannot always 
see through the mists and shadows with which such statements are 
shrouded ; they cannot always extricate themselves from the net- work 
with which subtle disputants have entangled them ; and they are there- 
fore sighing, anxiously sighing, to know the judgment of the Church 
of £kigland — ^a Church which they fondly and devotedly love, and 
whose judgment would be received with most grateful and unbounded 
respect. They are longing to learn the real judgment of the Church 
of England, not in the dicta of theologians of the past age or theo- 
logians of the present — not in the opinions of one section or the prin- 
ciples of another, but as it is formally and authoritatively set forth in the 
acknowledged formularies — the express voice of the Church of England. 



OF THE CHURCH OF ROME. 3 

It is with the view to satisfy these cravings of many hearts that 
these pages have been undertaken. It is deeply felt ; and the deepen- 
ing feeling, like the circles upon water, seems widening and spreading 
more and more — ^that if there be a church upon earth, which God has 
blessed more than all others, it is the Church of England. It is there- 
fore that the sorrow is all the keener and the mourning all the more em- 
bittered, when her fond and faithful members — ^when her humble and 
obedient children, hear any of her professed members and nominal 
children, using such softened and extenuating language, respecting the 
church of Rome, as is utterly inconsistent with the lofty and Christian 
standing of the Church of England. They deeply feel that the lan- 
guage of the Anglican church should always be the language 
of the children of the Anglican church — ^that while it should be as 
gentle, it should also be as explicit, and as uncompromising. To collect 
and exhibit that language is the object of these pages. And if, unhap- 
pily, the language which must be quoted, should create one feeling of 
anger or one thought of bitterness in the breasts of those to whose 
errors that language is applied, they may feel assured that there is not 
less grief and sorrow of heart experienced in the conviction of the 
necessity of writing it, than there is felt by them in the perusing it. 
If there be sorrow created by these pages in the heart of any of the advo- 
cates of the church of Rome, may that God, who changed the waters of 
bitterness into the waters of sweetness, so deal with that sorrow that it 
may induce them to review their opinions, to change their judgments, 
to renounce their errors ; and so prove ** a sorrow unto repentance." 

The language of the Church of England in her Articles, her Liturgy, 
and her Homilies, is plain, decided, and uncompromising. She specifies 
the several items of corrupt doctrine, characteristic of the Church of 
Rome, and deals with them in language as fearless as it is faithful. 
She formally charges the Church of Rome not only with errors of 
faith and errors of practice, but also with fond and vain inventions. 
She expressly and formally charges the Church of Rome with being 
plainly repugnant to the word of God, and contrary to the ordi- 
nances of Christ. She expressly and formally charges the Church 
of Rome with superstition — ^with arrogance — with impiety — with blas- 
phemy — and with idolatry. She fearlessly speaks of the Church of 
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4 ON THE STATE AND CHARACTER 

Rome as the Whore of Bahylon, and her chief Bishop as identified 
with Antichrist. These several charges are contained in the Articles, 
the Liturgy, and the Homilies of the Church of England. They 
exhihit to all the members and children of the Church of England the 
tone and character of the language which alone becomes them, when 
they are dealing with the Church of Rome. In whatever quarter of 
the world there may be '* the stammering lips of ambiguous formularies," 
they certainly cannot be found in the Articles and Liturgy and Homi- 
lies of the Church of England, There her judgment is so unambiguous 
and plain and decided, that the man who holds any communion with 
Rome, while he subscribes the Articles of the Church of England — ^who 
seeks peace with Rome, while he eats the bread of the Church of 
England — and who endeavours to inculcate the doctrines of Rome, 
while he receives a revenue on the faith of his vow to teach only the 
doctrines of the Church of England — is not an honest man. 
These several charges must now be illustrated. 



L — Superstition. 

This charge is advanced in Art. XXVHL 

•• Transubstantiation, or the change of the substance of bread and 
" wine in the Supper of the Lord, cannot be proved by Holy Writ : 
** but is repugnant to the plain words of Scripture, overthroweth the 
" nature of a sacrament, and hath given occasion to many super* 
?* stitionsJ* 

In this Article, the Church of England declares her judgment of the 
Church of Rome, and formally pronounces her to be guilty of giving 
occasion to ''many superstitions" in connection with transubstantiation ; 
while in her Homilies she extends the charge more generally, as con- 
nected with other doctrines. 

The Homily "on Good Works" contains the following : — 

" What man, having any judgment or learning, joined with true 
** zeal for God, doth not see and lament to have entered into Christ's 
*' religion such false doctrine, superstition, idolatry, hypocrisy, and 
*' other enormities and abuses, so as by little and little, through the 
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OF THE CHURCH OP ROME* 5 

*• sour leaven thereof, the sweet bread of God's holy word hath been 
" much hindered and laid apart ? Never had the Jews, in their most 
" blindness, so many pilgrimages unto images, nor used so much kneel- 
" ing, kissing and crossing of them, as hath been used in our time, 
" Sects and feigned religions were neither the fortieth part so many 
among the Jews, nor more superstitiously and ungodly abused, than 
of late days they have been among us. Which sects and religions 
** had so many hypocritical and feigned works in theft* state of religion 
— as they arrogantly named it— that their lamps, as they said, ran 
always over, able to satisfy not only for their own sins, but also for 
" all other their benefactors. Brothers and sisters of their religion 
" are most ungodly and crafty. They had persuaded the multitude 
" of ignorant people ; keeping in divers places, as it were, marts or 
** markets of merits, being fiill of their holy relicks, images, shrines, 
and works of overflowing abundance, ready to be sold; and all 
things which they had were called holy ; holy cowles, holy girdles, 
holy pardons, holy beads, holy shoes, holy rules, and all full of holi- 
ness. And what thing can be more foolish, more superstitious, or 
•' ungodly, than that men, women and chDdren should wear a Friar's 
" coat to deliver them from agues, or pestilence ; or when they die, or 
" when they be buried, cause it to be cast upon them in hope thereby 
to be saved ? Which superstition, although thanks be to God it 
hath been little used in this realm, yet in divers other realms it hath 
" been, and yet is used among many both learned and unlearned. 

" But to pass over the innumerable superstitiousness that hath been in 
•' strange apparel, in silence, in dormitory, in cloister, in chapter, in 
*' choice of meats and drinks, and such like things, let us consider, &c. 
** And briefly to pass over the ungodly and counterfeit religions, let 
" us rehearse some other kinds of Papistical superstitions and abuses — 
" as of beads, of lady-psalters, of rosaries, of fifteen oes, of St. Ber- 
" nard's verses, of St. Agathe's letters, of purgatory, of masses satis- 
" factory, of stations and jubilees, of feigned relics, of hallowed beads, 
" bells, bread, water, palms, candles, flre, and such other of supersti- 
" tious fastings, of fraternities, of brotherhoods, of pardons, with such 
" like merchandize," &c. 

There is much more to the same effect in the Homily, wherein the 
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6 ON THE STATE AND CHARACTER 

charge of BuperBtition is made, certainly with no "stammering lips," 

against the Church of Rome. But the allusions throughout the Homily 

are to the varied forms that the superstitious tendencies of that church 

have assumed, in reference to images, relics, &c. In the XXVIIIth 

Article, however, the allusion is more specific, and is confined to the ^i 

superstitions that have emanated from transuhstantiation. 

This matter is easily explained. 

When once men can be persuaded to forsake all the evidence of 
their senses, all the guidance of their reason, and the plain language 
of scripture, so as to believe that in the Lord's supper the elements of 
bread and wine are, after consecration, transubstantiated, that is, 
literally and substantially changed into " the body and blood, soul and 
divinity," and •* bones and nerves " of Jesus Christ,* it can then no 
longer be unnatural that they should treat " these creatures of bread 
and wine" as their Creator, their Saviour and their God. While 
regarding them in this light, it is no more than natural that the mem- I 

bers of the Church of Rome should take peculiar care of them, and f 

regard them with peculiar veneration. This peculiar care and venera- 
tion have led to the adoption of certain rules and ceremonies, which, 
however natural to their views, are exquisitely revolting and essen- 
tially superstitious, according to the views of the Church of England. 
The following rules, selected from the Roman missal, will illustrate this : 

" If the consecrated Host disappear, either by an accident, or by the 
wind, or by a miracle, or by having been eaten by any animal, and 
cannot be found, then let another Host be consecrated." 

In order to perceive the absurdity of this superstition, it is only 
necessary to remember that the consecrated host is regarded, in the 
Church of Rome, — ^no longer as bread, but as " the body and blood, ^ 

soul, divinity, bones and nerves of Jesus Christ," — ^no longer as the • 

creature, but the Creator, and no longer as bread, but God. And yet 
this rule of the Missal supposes the case of this imaginary divinity being 
mislaid by an accident ! —carried away by the wind ! — or devoured by 
an animal ! Superstitions like these can scarcely fail to awaken a 
momentary smile at their absurdity ; but they will inflict a deep and 
painful wound on the heart of the Christian. 

* " OsBa et nervos ^^ are the words of the Catechism of the Council of Trent. 
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Again : '' If a spider, or fly, or something else have fallen into the 
chalice before consecration, let him throw the wine into a suitable place, 
and place other wine in the chalice ; let him mix a little water, offer it 
as above, and continue the Mass. If a fly or something of this kind 
have fallen after consecration, and nausea arise in the priest, let him take 
it out, and wash it with wine ; at the end of the Mass, let him hum it, 
and let the combustion and lotion of this kind be thrown into the sacra- 
rium. But if he has no nausea, nor fear any danger, let him take it 
with the blood." 

It is scarcely worth while to dwell on so foolish a superstition, as 
the washing and then burning the innocent spider, or gnat, or fly, that 
may have fallen into the cup. But that which enjoins the Priest to 
swallow it, if he can do so without sickness of stomach, approaches so 
near to the disgusting that the less that is said on it the better. The 
very suggestion of so revolting a thought proves how utterly they have 
perverted the original institution, and mistaken the nature and spirit of 
the sacrament. 

Again : " If in winter the blood be congealed in the chalice, let the 
chalice be wrapped in warmed cloths ; if this does not succeed, let it be 
placed in hot toater near the altar, provided it does not enter into the 
chalice, until it be melted." 

Here it is supposed that the blood of Christ is congealed — ^that that 
which is transubstantiated into the body and blood, soul and divinity, 
bones and nerves of Jesus Christ, is frozen, and requires to be 
wrapped in warm clothes in order to be thawed ; and then — ^if such 
means should fail — it is to be placed in hot water, in order to be 
melted ! If the contents of the cup were regarded as wine, such regula- 
tions would not be unnatural ; but when they are regarded as being, in 
fact, Jesus Christ himself, they are as shocking as they are superstitious. 

Again : *' If through carelessness some of the blood of Christ have 
fallen — ^if indeed on the earth, or on the board, let it be licked with the 
tongue, and let the place itself be scraped as much as is sufficient, and 
let what has been scraped off be burned; and let the ashes be laid up 
in the sacrarium. But if it have fallen on the stone of the altar, let 
the priest suck up the drop : and let the place be well washed, and the 
ablution be thrown into the sacrarium. If a drop have come on the 



8 ON THE STATE AND CHARACTER 

linen of the altar, and to the second linen — ^if even to the third, let 
the linen coverings he thrice washed, where the drop has fallen, placing 
the chalice under, and let the water of ablution be thrown into the 
sacrarium." 

This supposes that " the blood of Christ" has fallen through the 
carelessness of the priest, and it requires the priest to " lick it up with 
his tongue." Elijah mocked the superstition of the worshippers of 
Baal, ** Cry aloud, for he is a God ; either he is talking, or he is pur- 
suing, or he is on a journey, or perad venture he sleepeth and must 
be awakened." It is hard to divine how the prophet would have dealt 
with such " licking, scraping, and washing" in reference to that which 
this canon regards as transubstantiated into a God. 

Again : " If the priest vomit forth the Eucharist -- if the species ap- 
pear entire — let them be reverently taken (i.e. eaten again), unless nausea 
arise ; for in that case, let the consecrated species be carefully separated, 
and let them be placed in some sacred place, until they are corrupted, 
and afterwards let them be thrown into the sacrarium. But if the 
species do not appear, let the vomit be burned, and the ashes be thrown 
into the sacrarium." 

And this is said of that which they believe to be verily and indeed 
their God — Jesus Christ in the flesh ! As if the priest could vomit — 
we will not write the revolting abomination ! It may excite ridicule 
among those whose sense of the ridiculous is not altogether subdued, 
but it will bring the blush of shame and indignation to the cheek of the 
Christian ; until he thinks of the dishonour it brings upon the Saviour, 
and then the tears of sorrow and humiliation will attest his sense of 
this monstrous superstition. 

These rules, selected from the Roman Missal, are only an illustration 
of the superstitions alluded to in the Article of the Church of England ; 
and they are selected, not from any intrinsic importance, but from the 
fact that they are authorized superstitions, naturally flowing from the 
dogma of transubstantiation. There are innumerable others, of which 
some are foolish and some wicked, some ludicrous and some revolting, 
some stupid and some indecent, but these are authorized superstitions, 
and therefore illustrate the statement of the xxviiith Article, that tran* 
substantiation " has given occasion to many superstitions," 
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The object, bowever, of tbese pages is distinct from tbis. It is to 
exbibit the judgment of the Cburcb of England as to tbe character of 
the Church of Rome, and thus to exhibit the tone and feeling with 
which every faithful member and humble child of the Church of Eng- 
land ought to speak of the Church of Rome. That judgment is, that 
the Church of Rome has given occasion to many superstitions, and 
therefore every man should regard with the utmost suspicion every 
teaching that tends, however remotely, to exculpate the Church of 
Rome from the charge of superstition. The Church of England has 
declared her judgment, and her children will respect that judgment. 



IL —Impiety. 

The next charge against the Church of Rome is that of Impiett. 
It is contained in Article XIV. 

" Voluntary works, besides, over and above God's commandments, 
" which they call works of supererogation, cannot be taught without 
*^ ABROGANCY AND IMPIETY ; for by them men do declare that they do 
" not only render unto God as much as they are bound to do, but that 
" they do more for his sake than of bounden duty is required, whereas 
" Christ saith plainly, ' When you have done all that are commanded 
*' to you, say. We are unprofitable servants.* " 

This Article was inserted with the view of rejecting and condemning 
the Romish doctrine of Supererogation, and thus pronouncing the 
judgment of the Church of England against it, as a doctrine both errO' 
gant and impious. 

It is quite possible to conceive a Christian church adopting some 
things of which it may be justly said that they are superstitious, with- 
out altogether losing the being or essence of a Christian church. It is 
quite possible also to conceive a branch of the visible Church of Christ 
falling into the reception of some doctrine of which it may justly be said 
that it is arrogant, without altogether forfeiting its title to be regarded 
as a branch, a still living branch of the visible Church of Christ. But 
it may well be doubted whether it is possible for any church to em- 
brace tm/itefy— to become impious in its doctrine, without losing the 
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essence of a Christian Church, and forfeiting all title to be regarded as 
a living branch of the visible Church of Christ. The essential object 
of Christ's Church on earth is to promote piety ; and if any branch of 
that Church promotes impiety, it seems to fail in that which is the 
chief duty of Christ's Church ; and it may therefore be well doubted 
whether it can any longer be regarded as a living branch of Christ's 
Church ; more especially if it not only teaches and propagates it, but 
goes so far as to excommunicate and anathematize all who wUl not 
take part in the impiety. 

It is in no wise necessary to the present argument that these pages 
should undertake to justify this strong language — this charge of im- 
piety, as against the Church of Rome. For whether the charge be 
right or wrongs the present argument is still the same, and loses 
nothing of its edge. The present argument is, that the Church of 
England has pronounced this doctrine of the Church of Rome to be 
impious. And therefore her lang^uage will be the language of every 
faithful member and every submissive child of the Church of England. 
For them the question is decided. Causa finita est. 

But although it is wholly unnecessary to the present argument to 
vindicate the Church of England, yet it may be desirable to illustrate 
her meaning in so serious a charge against the Church of Rome. 

The Homily " Of the Salvation of Mankind " says : — 

** Because all men be sinners and offenders against God, and breakers 
** of his law and commandments, therefore can no man, by lus own 
" acts, works, and deeds, seem they never so good, be justified and 
" made righteous before God, But every man is of necessity con- 
" strained to seek for another righteousness of justification, to be 
" received at Grod's own hands, that is to say, the forgiveness of bis 
" sins and trespasses, in such things as he hath offended. And this 
** justification, or righteousness, which we so receive of God's mercy 
*' and Christ's merits, embraced by faith, is taken, accepted, and 
" allowed of God, for our fiill and perfect justification." 

The Homily " Of Good Works " adds :— 

" These works the Apostle calleth good works, saying, * We are 
" God's workmanship, created in Christ Jesus unto good works, which 
** God hath ordained that we should walk in them/ And yet his 
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** meaning ie not, by these words, to induce ns to have any affiance or 
" pat any confidence in our works, 9&by the merit emd deserving of them 
*' to purchase to ourselves and others the remission of sins, and so, con* 
" sequently, everlasting life^ for that were mere blasphemy against God's 
** mercg, and great derogation to the hlood^shedding of our Saviour Jesus 
" Christ, For it is of the free grace and mercy of God, by the media- 
" tion of the blood of his Son Jesus Christ, without merit or deserving 
** on our part, that our sins are forgiven us, that we are reconciled and 
" brought again into his favour, and are made heirs of his heavenly 
" kingdom." 

These places from the Homilies shew the judgment of the Church 
of England on the doctrine of human merits, and clearly illustrate the 
Xlth, Xllth and Xlllth Articles, thus making way for the condemna- 
tion of the doctrine of Supererogation in Article XIY . In that Article 
the condemnation of works of supererogation is based on the position, 
" For by them men do declare that they do not only render to God as 
much as they are bound to do, but that they do more for his sake than of 
bounden duty is required ; whereas Christ saith plainly, ' When ye have 
done all that are commanded you, say. We are unprofitable servants.* '* 

These words of the Article place this matter in its true light. It is 
not that the Church of Rome holds the doctrine of justification by 
works, condemned in Article XI. — nor is it that she holds the doctrine 
of the mentoriousness of works, condemned in Article XII. ; but it is 
that she overleaps these and all ordinary bounds, and holds that a man 
may have performed so many good works, and practised so ample an 
obedience, that he has enough and to spare — ^that he has enough and 
more than enough ; and then in a spirit that overpasses the notions of 
the Jews, the opinions of the Heathens, and the dreams of the Maho- 
medans, none of whom went down so low in the abyss of error as to 
suppose they could obey Gk>d more than they were bound to obey 
him, — ^the Church of Rome has boldly adopted the principle that a 
man can perform enough and more than enough for himself — that he 
can perform more good works than God has commanded, and that 
he can even transfer his supernumerary good works and superfluous 
merits to others who may stand in need of them. If ever there was a 
doctrine more essentially unscriptural than another — if ever there was 
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a doctrine more truly unchristian than another — if ever tHere "was 
a doctrine more alien from the Church of England than another — if 
ever there was a doctrine more suhversive than another of the very 
foundations of our common faith, or more fitted to exhaust and dry up | 
every well-spring of right feeling in the human heart, it is this arro- 
gant, this impious notion of supererogation — this notion that men can 
possess more merit and perform more good works than God has com- 
manded, and that such superfluous good works and supernumerary merits 
form a sort of spiritual treasury in the Church, which the ofiicials of 
that Church can distribute in the shape of pardons and dispensations, 
indulgences and jubilees, to others. To state the doctrine among 
Christian men is to ensure its condemnation ; its absurdity might 
create a smile, did not its wickedness create a curdling of the blood. 
It awakens a shudder in the feelings of the Christian, and he instinc- 
tively denounces it, in the language of the Church of England, as 
•* Arrogance and Impiety." 



III. —Blasphemy. 

A further charge against the Church of Rome is — Blasphemy. It 
is contained in Article XXXI. 

" The offering of Christ once made, is that perfect redemption, pro- 
'* pitiation, and satisfaction for all the sins of the whole world, both 
" original and actual. And there is none other satisfaction for sin, 
" but that alone. Wherefore the sacrifices of masses, — in which it 
" was commonly said that the priest did offer Christ for the quick and 
•* the dead, to have ^emission of pain or guilt — were blasphemous 
** fables and dangerous deceits." 

This Article is expressly aimed at the Church of Rome, and in refer- 
ence to her doctrine of the mass, it contains the judgment of the 
Church of England, that in teaching that doctrine the Church of Rome 
is teaching " blasphemous fables and dangerous deceits" in other words, 
that besides teaching that which is a " fable," that which is a " deceit," 
and that which is " dangerous," she is also teaching that which is 
" blasphemous." 

Whether this grave accusation can be substantiated, is no part 
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of the present enquiry. The object at present in view is the fair, 
fuU, and candid exhibition of the opinions of the Church of Eng- 
land, as to the state and character of the Church of Rome, — to exhibit 
those opinions, disentangled from the softening glosses and attenuating 
suggestions of those who might be disposed to weaken the power and 
turn the edge of her censure — and to exhibit these opinions, not in the 
language of individual divines, but in her own authorized and authorita- 
tive formularies. It is therefore obviously unnecessary to enter on any 
vindication of her opinions. It is enough that they are adduced in the 
language of the church herself. And all that is further required, is an 
illustration of her meaning. 

The objection of the Church of England to the sacrifice of the mass 
does not arise from its appellation of a sacrifice. It is readily allowed 
that, in a large and figurative sense, every act of prayer, and praise, 
and charity, is a spiritual sacrifice. The Psalmist describes prayer as 
•• incense," and the lifting up of the hands in prayer, as "an evening 
sacrifice." The Apostle describes the act of charity as ** a sacrifice 
with which God is well pleased." The Church of England herself 
speaks of her own service as " a sacrifice of praise and thanksgiving."- 
Her objection, therefore, is not to the appellation of a sacrifice, but to 
the doctrine of the Church of Rome, as stated in the creed of that 
church, " I believe that in the mass there is ofi^ered to Grod, a truei 
proper, and propitiatory sacrifice for the living and the dead." 

If there be one truth of which it may be said more strongly than of 
another, that it is the very essence of Christianity, it is that the sacri- 
fice of Jesus Christ upon the cross is the one and only true, proper, 
and propitiatory sacrifice for sin. All other sacrifices were but types, 
this was the antitype of all. All other sacrifices were but shadows, this 
was the substance of all. It is only this that has satisfied the demands of 
the divine law. It is only this that has silenced the voice of divine justice; 
It is only this that has atoned for sin — propitiated God — and secured 
the forgiveness of sins. The Church of England affirms this doctrine 
in her article — a doctrine shadowed under all the types — foretold in 
all the prophecies, and inefikceably impressed upon every page of the 
Scriptures — a doctrine which has been the church's strength in the 
time of weakness, her comfort in the time of trouble, and her hope in 
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" main still in their very natural sabstances, and therefore may not be 
•' Sidored— for that were idolatry to he ahluorred of all faithful Christians — ' 
** and the natural body and blood of our Saviour Christ are in heaven 
" and not here, it being against the truth of Christ's natural body to be 
*' at one time in more places than one." 

In these words the practice of the Church of Rome in the worship 
and adoration of the consecrated Host, is declared to be "an idolatry 
to be abhorred of all faithful Christians.*' And to insure the assent of 
every minister of the Church of England to this statement, the Church 
requires of her ministers a declaration of their assent and consent to 
this and all else contained in the Book of Common Prayer. They all 
have formally subscribed their adhesion to this charge, of all that can 
be advanced against any church, the most grievous ; for of all the sins 
which a church is capable of committing, it is by far the most frightful* 
It is not merely the fall, but the utter apostacy of a church. It un* 
christianizes a christian and unchurches a church. 

It is a settled portion of the ceremonial of the Church of Rome, at 
her service of the Mass, that the officiating priest shall elevate the 
consecrated bread, as their Saviour and their God, in the sight of the 
assembled worshippers ; and then the whole assembly prostrate them- 
selves before it, and worship it with the highest degree of divine 
adoration, as worshipping the present and visible Godhead. It is also 
customary in the Church of Rome to carry this piece of consecrated 
bread through the streets of Romish cities, with gay processions, under 
gorgeous canopies and splendid hangings, with music and h3rmns, and 
all those characteristic accompaniments which, in more ancient times, 
belonged to the pomps and processions of the divinities of heathen 
Rome. And then, as if Jesus Christ were visibly present, they bow 
and prostrate themselves, and worship with divine adoration the piece 
of bread as it passes. This is the principle and the practice of the 
Church of Rome. " The Holy Council," says the Council of Trent, 
" dedareth, there is no room for doubting that all the faithful people 
of Christ, according to the custom of the Catholic Church, always 
received, should render in reverence to this most holy sacrament, the 
highest worship that is due to the true yod" * 

* ** Latrise cultum qui vero Deo debitur,'* are the words of the Council. 
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It is this practice which is pronounced to be " idolatry/' There 
is first a piece of bread; then there is the consecration of this piece of 
bread ; then there is the elevation of this piece of bread ; and then 
there is. the adoration of this piece of bread. This last act is 
idolatry » Whatever apologies may be made for the worshippers and 
their mistakes and their intentions> yet it is evident that the Church of 
England, which knows that these men are worshipping that which is 
only a piece of consecrated bread, — the Church of England, which 
knows that these men are worshipping that which is not God, and 
adoring that which is not ■ Jehovah, — the Church of England, which 
knows nothing of the intentions of their hearts or the mistakes of their 
minds, — the Church of England, which 'has no right to judge the 
hearts and the minds of these men, but only the fact presented before 
her, — ^the Church of England, which only sees the fact that they wor- 
ship a piece of consecrated bread as their God, and adore a cup of 
consecrated wine as their Jehovah, — the Church of England can pass 
no other judgment than that these men are guilty of idolatry. Whether 
they are guilty of idolatry in intention, is a point upon which no man 
has a right to decide ; for God alone knows the intentions of the heart ; 
but whether they are guilty of idolatry in fact, is a point upon which 
every church and every christian has a right to judge, as a matter of 
fact within human cognizance. The Church of England has therefore 
decided that whether or not they be idolators in intention, they certainly 
are idolators in fact. 

Nor could the Church of England determine otherwise. It is no 
adequate answer to this charge, for the Church of Rome to allege 
that she does not intend idolatry — that she intends to worship the only 
true God-— —that believing Jesus Christ to be in the bread, she 
intends to worship him, and that therefore she ought not to be 
regarded as idolatrous. If this defence be sufficient exculpation for 
the Church of Rome, it will be sufficient also for every heathen ; for 
the worshippers of Baal or Jupiter, the worshippers of Confucius or 
Mahomet, and the worshippers of the Sun or the Moon, may on the 
same principle plead that they intend to worship the true God. 
When they worship the Sun, they tell us they worship Grod, whom they 
believe to reside in the Sun ; or when they worship the Moon, they tell 
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US they worship God, whom they imagine to dwell in the Moon. And 
they, too, can plead that their intention is pure, even though they may 
he mistaken. Yet notwithstanding all this apology for the heathen, it is 
never douhted whether he should he regarded as an idolator. When 
the heathen worships the sun, helieving God to he in the sun—- when 
the heathen worships the moon, helieving God to he in the moon — 
when the Romanist worships the hread, helieving God to he in the 
hread — it is not easy to discover why the charge of idolatry should be 
valid against one, and not equally valid against the other. If the 
Romanist, worshipping God in the bread, is to be regarded as free from 
idolatry, because he believes that God is in the bread ; then on the very 
same principle the heathen, worshipping God in the sun, ought to be 
regarded as free from idolatry, because he believes that God is in the 
sun. If the Romanist worshipping God in the bread is not an idolator, 
because he intends devoutly in his heart to worship God, then the 
heathen worshipping God in the moon is not an idolator, because he 
also devoutly intends to worship God. If a mistaken belief and a devout 
intention on the part of the Romanist will exculpate him, then a mis- 
taken belief and a devout intention on the part of the heathen, will 
exculpate him. But if, on the other hand, the Church of Rome is 
justified in pronouncing the heathens to be idolators, notwithstanding 
their belief and intention, then is the Church of England justified in 
pronouncing the Romanists to be idolators, notwithstanding their belief 
and intention. 

But although this is the only species of idolatry charged against the 
Church of Rome in this place in the Book of Common Prayer, yet the 
idolatry connected with images and relics is charged — repeatedly 
charged against her, with great energy of language and force of argu- 
ment, in the Homilies. The Homily ** On the peril of Idolatry," 
after adverting to the commands of God, thus continues : 

" Contrary to the which most manifest doctrine of the Scriptures — 
" and contrary to the usage of the primitive Church, which was most 
^' pure and imcorrupt— and contrary to the sentences and judgments 
" of the most ancient, godly, and learned doctors of the church, as 
" hereafter shall appear, the corruption of these latter days hath 
*' brought into the church infinite multitudes of images; and the 
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'* same, with other parts of the temple also, have decked with gold and 
" silver, painted with colors, set them with stone and pearl, clothed 
" them with silk and precious vestments, fancying untruly that to he 
** the chief decking and adorning of the Temple, or House of God ; 
" and that all people should he the more moved to the due reverence 
" of the same, if all comers thereof were glorious and glistening with 
'* gold and precious stones. Whereas indeed they, hy the said images 
" and such glorious decking of the temple, have nothing at all pro- 
" fited such as were wise and understanding, but have thereby greatly 
" hurt the simple and unwise, occasioning them thereby to commit most 
"horrible idolatry; and the covetous persons, by the same occasion, 
" seeming to worship — and peradventure worshipping indeed— not only 
" the images, hut also the matter of them, gold and silver; as that vice 
" is, of all others in the Scriptures, peculiarly called idolatry or 
'* worshipping of images** 

Again :-^" It is impossible that images of God, Christ or his saints, 
" can be suffered, especially in temples and churches, an3rwhile or space 
" without worshipping of them. And that idolatry, which is most abo- 
" minable to God, cannot possibly be escaped or avoided, without the 
** abolishing and destruction of images and pictures in temples and 
*' churches, for that idolatry is to images, specially in temples and 
" churches, an inseparable accident, as they term it ; so that images in 
** churches, and idolatry, go always both together, and that therefore the 
" one cannot be avoided, except the other — especially in public places — 
" be destroyed." 

Again : — " And, first. That our images, and the idols of the Gentiles, 
" be all one concerning themselves, is most evident, the matter of them 
'* being gold, silver, or other metal, stone, wood, clay, or plaster, as were 
" the idols of the Gentiles ; and so being either molten or cast, either 
" carved, graven, or hewn, or otherwise formed or fashioned after the 
" similitude and likeness of man or woman, be dead and dumb works of 
'-' men's hands ; having mouths and speak not, eyes and see not, hands 
" and feel not, feet and go not, and so, as well in form and matter, be 
" altogether like the idols of the Gentiles, Insomuch that all the titles 
" that be given to the idols in the Scriptures, may be verified of our 
" images. Wherefore no doubt but the like curses, which are mentioned 
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" in the Scriptures, will light upon the maker and worshipper of them 
hoth. Secondly, that they have been and he worshipped in our time, in 
like form and manner as were the idols of the Crentiles, is now to be 
" proved. And for that idolatry standeth chiefly in mind, it shall in this 
" first part be proved, that our image-main tainers have had and have the 
«< same opinions and judgment of saints, whose images they have made 
" and worshipped, as the Gentile idolaters had of their gods. And 
" afterwards shall be declared, that our image-maintainers and worship- 
" pers have used and use the same outward rites and manner of honour- 
" ing and worshipping their images, as the Gentiles did use before their 
" idols. And that therefore they commit idolatry as well inwardly as out- 
" wardly, as did the wicked Gentile idolators" 

Again:—" It is evident that our image-maintainers have not only 
" made images and set them up in temples, as did the Gentile idolators 
" their idols ; but also that they have had the same idolatrous opinions 
" of the saints to whom they have made images, which the Gentile 
" idolators had of their false gods. And have not only worshipped their 
" images with the same rites, ceremonies, superstitions, and all circumstances, 
" as did the Gentile idolators their idols, but in many points also have far 
" exceeded them in all wickedness, foolishness, and madness. And if 
" this be not sufficient to prove them image-worshippers, that is, idolators, 
•* lo, you shall hear their own confession, &c." 

Further extracts would unnecessarily occupy these pages ; nor would 
these have been given, but from a desire that on this heaviest of all 
charges against any Church, the judgment of the Church of England 
might be clearly and unquestionably apparent. The Church of Eng- 
land formally, and repeatedly, accuses the Church of Rome of the prac- 
tice of idolatry ; and therefore the members and children of the Church 
of England may there learn the language that best becomes them when 
speaking of the Church of Rome. However that judgment may be 
called in question by her enemies, it may not be called in question by 
her own members — it may not be called in question by her own chil-r 
dren — it may not be called in question by her own ministers, who have 
subscribed to it and share in her revenues on the faith of their subscrip- 
tion. And therefore it is the judgment of every true and faithful 
member of the Church of England — (for of those who are untrue and 
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unfaithfiil we say nothing)— that the Church of Rome is guilty of 
" AN IDOLATRY to he ahhoiTed of all faithful Christians." 



V. Apostacy. 

The last item of accusation against the Church of Rome, to which 
attention is to be directed in these pages, is her general departure — 
her general Apostacy from divine truth. In Art. XIX. it is stated, 
that— 

*• As the Church of Jerusalem, Alexandria, and Antioch have erred, 
•* so also the Church of Rome hath erred, not only in their living and 
" manner of ceremonies, but also in matters of faith." 

The errors of the Churches of Jerusalem, Alexandria, and Antioch 
have been fatal errors — so fatal as to have drawn down the judgment 
of Heaven, by which they have long since been blotted out of the map 
of Christendom. The temples of Jesus have become mosques of Maho- 
met. The cross has given way to the crescent, and the Bible has been ex- 
changed for the Koran. This Article of the Church of England places 
the Church of Rome in the same category with those fallen churches. 

It may be said, however, that the Article does not design to intimate 
that the Church of Rome is altogether so fallen or so apostate as those 
other churches. A more moderate view is fairly consistent with the 
language of the Article ; and therefore reference must be had to other 
evidences of the judgment of the Church of England. In the Ho- 
milies, the Church of Rome is identified with Babylon and Antichrist. 

The Homily '• On Peril of Idolatry" states as follows : — 

" Now concerning excessive decking of images and idols with paint- 
" ii^g* gilding, adorning with precious pictures, pearls, and stones ; what 
" is it else but for the further provocation and enticement to spiritual 
" fornication, to deck spiritual harlots most costly and wantonly ? 
" which the idolatrous Church understandeth well enough. For she, 
" being indeed not only a harlot, as the Scripture calleth her, but also 
*' a foul, filthy, old, withered harlot — ^for she is indeed of ancient 
*' years — and understanding her lack of natural and true beauty* and 
*' great loathsomeness which of herself she hath, doth» after the cus« 
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" torn of such harlots, paint herself, and deck and tire herself with 
" gold, pearl, stone, atid all kind of precious jewels ; that she, shining 
" with the outward beauty and glory of them, may please the foolish 
" fantasy of fond lovers, and so entice them to spiritual fornication 
•* with her, who, if they saw her— I will not say naked — but in simple 
'* apparel — would abhor her, as the foulest and filthiest harlot that ever 
•* was seen, according as appeareth hy the description of the garnishing of 
" the great strumpet of all strumpets, the mother of u>horedom, set forth 
" hy St. John in his Revelation, who by her glory provoketh the princes of 
" the earth to commit whoredom with her. Whereas, on the contrary 
" part, the true Church of God, as a chaste matron, espoused, as the 
" Scripture teacheth, to our husband. Our Saviour Jesus Christ, whom 
" alone she is content," &c. 

This identifies the Church of Rome with that fearful apostacy des- 
cribed in the 1 7th and 1 8th chapters of Revelation, and formally con- 
trasts it with ** the true Church of God," as if one was totally distinct 
and separate from the other. And then the Homily adds :^ 

" Surely the prophet Daniel, in his 11th chapter, declareth such 
" sumptuous decking of images with gold, silver, and precious stones, 
*' to be a token of Antichrist's kingdom, who, as the prophet foretold, 
*' shall worship God with such gorgeous things." 

The Homily " On Obedience" has the following :•— 

** And concerning the usurped power of the Bishop of Rome, which 
** he most wrongfully challengeth, as the successor of Christ, and 
" Peter, we may easily perceive how felse, feigned, and forged it is, 
" not only in that it hath no isufficient ground in Holy Scripture, but 
•* also by the fruits and doctrines thereof. For our Saviour Christ and 
" Peter teach, most earnestly and agreeably, obedience to kings as to 
" the chief and supreme rulers in this world, next under God. But 
** the Bishop of Rome teacheth that they that are under him are free 
" from all burdens and charges of the commonwealth, and obedience 
" towards their prince ; most clearly against Christ's doctrine and St. 
*' Peter's. He ought, therefore, rather to be called Antichrist, and 
" successor to the scribes and pharisees, than Christ's vicar or St. 
" Peter's successor, seeing that not only in this point, but also in 
" other weighty matters of Christian religion — in matter of forgive- 
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" ness and remission of sins, and of salvation — ^he teacheth so directly 
" against 8t. Peter and our Saviour Christ, who taught," &c. 

There is much more to the same effect in the different Homilies. 
There is a frequent identifying of the Church of Rome with " Babylon^ 
the mother of harlots ; " — a frequent identifying of her popes with the 
" Antichrist"— and at the same time a constant contrasting of the 
Church of Rome with the Church of Christ. And this contrast is so 
conducted as to evidence the judgment of the Church of England — 
that the Church of Rome was to be regarded as altogether distinct and 
separate from the Church of Christ. 

And now to bring this part of the present argument to a conclusion : 
It has been evidenced by the Articles, the Liturgy, and the Homilies 
of the Church of England, that she has pronounced her judgment as to 
the state and character of the Church of Rome. She has judged that 
church as guilty of superstition-^ of arrogance and impiety — oi blasphemy 
— of idolatry — and of apostacy. And this judgment is pronounced, not 
in the varying opinions or unauthorised writings of individual divines, 
however respectable or learned, but in the authorised and authoritative 
formularies — in the Articles, the Liturgy, and the Homilies of the 
Church of England — those formularies which her ordained ministers 
subscribe in the presence of her bishops ; to which they declare their 
unfeigned assent and consent in the presence of the Church ; and on 
the faith of which subscription and declaration they obtain the station, 
the revenues, and the privileges of ministers of the Church of England. 

There are two remarks to be made on this judgment. 

The first remark touches the tone and spirit of the language that 
becomes the members of the Church of England, when speaking or 
writing of the Church of Rome. Beyond all question, as churchmen, 
they are bound to think as the Church of England thinks, and to 
speak as the Church of England speaks ; and to treat every man as a 
dissembler, who calls himself a churchman, and yet does not use the 
language of the Church. The members of the Church of Rome may 
speak of her in any language they please. The members of dissenting 
communities may deal with her on any terms they choose. But the 
members of the Anglican Church are bound to speak and write of the 
Romish Church in the tone and spirit of the Anglican Church. It is 
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therefore the undoubted duty of every member and child of the Church 
of England, to set his face as a flint against the practice of dealing with 
the Church of Rome in softening and extenuating language— against 
the practice of apologising for her errors and concealing her sins — 
against the practice of praising her beauty and magnifying her worth. 
The moment a man has lapsed into this system — has thought of joining 
communion with Rome — has inclined to be reconciled to Rome — has 
silenced his protest against Rome — ^has ceased to speak in the language 
of the Church of England against Rome — that man is dissenting from* 
and has ceased to be a sincere member of, the Church of England. 

The second remark to which attention is invited, is that the charges 
advanced against the Church of Rome are of the gravest nature. 
There are many items of error in that Church against which the 
Articles of the Church of England have protested, and of which her 
Liturgy has been purged, and against which the Homilies have been 
written. But those alone have been adverted to in these pages which 
are of the gravest and most fatal nature, as those are the main founda- 
tion of the present argument. A moment's reflection on those charges 
will show them to be of such a nature that it is scarcely possible — ^if 
indeed it be at all possible— ^that they could co-exist with the notion 
that the Church of Rome, against which they are made, could be iden- 
tified with the visible Church of Christ. It seems scarcely possible 
that a Church which has fallen into superstition, into arrogance, into 
impiety, into blasphemy, into idolatry, and into apostacy, could still 
continue an integral part of the Church of Christ ; and therefore those 
men who regard the Church of Rome as they regard a fallen angel — 
who regard her as having once been a branch of the true vine, but as 
having become withered and broken away-^as having once been a limb 
of the body, but as now paralysed with incurable leprosy— those men, 
who regard the Church of Rome in this light, as no longer a portion of 
the true visible Church of Christ, have much, and certainly more than 
their adversaries seem to suppose, to justify ^eir judgment. 
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PART II. 



It has been already stated, that there are many pious and devoted 
men— members of that Church of England which is the most scrip- 
tural in its doctrines, the most primitive in its forms, and the most 
apostolic in its constitution, of all the Churches of Christendom — ^who 
entertain doubts and feel difficulties as to the tone and language of 
some divines respecting the Church of Rome. They conceive of the 
softening tone and of the extenuating language of those divines, that 
they are inconsistent with a just appreciation of the real state and 
character of the Church of Rome. They conceive that that Church has 
not only stumbled but is fallen. As the fallen angels are angels still, 
though fallen, so that fallen Church is a Church still, though fallen. 
And as those fallen angels have lost their title as angels of heaven, — 
as heavenly angels ; so that fallen Church has lost its standing as a 
Christian Church — as a Church of Christ. Holding these sentiments 
as to the real state and character of the Church of Rome, those 
pious and devoted members of the Church of England, to whom we 
have referred, and whose number and influence in. the Church almost 
justify the assertion that they speak the voice of the Church, feel that 
to regard the Church of Rome as a true Church of Christ, in any sense 
of the words, is inconsistent with right and sound views of ** the visible 
Church of Christ." 

In the extracts from the Articles, Rubrics, and Homilies, to which 
attention has already been directed, it is apparent that the Church of 
England charges the Church of Rome with every sin which, in the 
nature of things, a church can be capable of committing. It is not 
easy to conceive how the Church of England could give so condemna.- 
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This extract from the Homily is important, as it describes the true 
Church of Christ, and then contrasts it with the Church of Rome, and 
thus draws the conclusion that there is neither identity nor even like- 
ness between them. This extract is important also, in another parti- 
cular, as averring that the Church of Rome is not built on the founda- 
tion of the Apostles and Prophets — a statement which not only removes 
that Church from her lofty position as the Church of Christ, but also 
strips her and leaves her naked of all pretension to being a Church of 
Christ. If a church be not built on the foundation of the Apostles 
and Prophets, Jesus Christ himself being the chief comer-stone, she is 
not only not the Church of Christ, but she is not even a Church of 
Christ. And this is the judgment of the Church of England. This 
passage of the Homily is therefore important, as illustrative of the Arti- 
cle, and as taking away the ground from beneath the feet of those who 
would impose another meaning on the Article. 

But we revert to the XlXth Article. '* The visible Church of Christ 
" is a congregation of faithful men, in which the pure word of God is 
" preached, and the sacraments be duly administered, according to Christ's 
" ordinance, in all those things that of necessity are requisite to the 
'' same." In this Article are three essential characteristics of the Church, 
and we are now to consider whether these characteristics can be traced 
in the present state of the Church of Rome. 



I. — The First Essential. 

" The visible Church of Christ is a congregation of faithful men'* 
The enquiry concerns *' the visible," or external Church, It has no 
connection with that which is called the invisible or spiritual Church ; 
and therefore the enquiry has to deal, not with the state of men's 
hearts or the frame of men's minds, but with the outward and visible 
profession of men. In ascertaining whether men be faithful, whether 
any congregation be a congregation of faithful men, we have no right 
to look beyond their confession of faith ; and when, as in the present 
argument, the point under review is the judgment of one church on 
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the state of another, there can be no doubt whatever that the enquiry 
ought not to proceed farther than the confession of feuth. 

The object of the present enquiry is to ascertain the judgment of 
the Church of England on the question — whether the Church of 
Rome is to be reg^ded as a congregation of faithful men ? This 
question can only be determined by ascertaining what articles of faith, 
what confessions of faith, those are, which in the judgment of the 
Church of Elngland, when received, entitle the man to be regarded as a 
faithfid man. 

The point is easily determined. 

On referring to the baptismal service of the Church of England, 
— " the ministration of baptism," — we at once perceive the series of 
articles which, as a confession of feuth, are held as necessary to be 
believed, in order to admission into the visible Church of Christ. It 
is required of every candidate for admission, that he make public 
profession of his belief in those articles of the Christian faith which 
are embodied in the Apostles' creed. Those several Articles seem 
to be among the fundamental truths contained in the Holy Scriptures ; 
and this creed seems to embody them in a form so concise, so happy 
and so ancient, that it is impossible to select or compile any other so 
convenient or so suitable for the occasion. At all events it is evident 
that in the judgment of the Church of England it is enough for 
admission by baptism into the visible Church of Christ, that a man 
believe the several articles of ** thb Apostles' csebd." 

But although this confession is held, and most justly and rightly 
held, to be sufficient for admission into the Church of Christ, so as to 
entitle a man to the name of Christian, yet this is not held sufficient for 
admission to all the privileges of communion in the Church of England. 
It is required of every applicant for the privileges of full communion 
with her, that he confess his belief in all those articles so admirably 
embodied in that form, which is supposed to have been compiled at the 
Council of Nice. Accordingly that form constitutes a portion of the 
communion-service ; shewing that in the judgment of the Church of 
England it is requu-ed, in order to the privilege of communion with 
her, that a man believe the several articles of " the Nicene Creed." 

And yet farther than this, it is held in the Church of England that 
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to the Bishop of Rome, successoiLto^St. Peter, Prince of the Apostles, 
and Vicar of Jesus Christ. 

'' I likewise undoubtedly receive and profess all other things deli- 
vered, defined^ and declared in the sacred canons and general councils, 
and particularly the holy Council of Trent. And I condemn, reject, 
and anathematize, all things contrary thereto, and all heresies which 
the Church has condemned, rejected, and anathematized. I do, at this 
present, freely profess and sincerely hold this Catholic faith, without 
which no one can be saved; and I promise most constantly to retain 
and confess the same entire and inviolate, with God's assistance, to the 
end of my life." 

These several Articles have been added to the Nicene creed since the 
Reformation of the Church of England, for although these several 
items of doctrine were previously received in the Church of Rome, they 
yet had never been embodied in any creed of that Church till Pope 
Pius compiled this new creed after the sittings of the Council of Trent. 
By this act that pope and the whole Church of Rome have come under 
the anathema of the Council of Ephesus, when confirming the creed of 
the Council of Nice. That Council decreed, " that no one should be 
allowed to set forth, or write, or compose any other creed but that 
defined by the holy fathers assembled under the influence of the Holy 
Spirit at Nice ; and that whosoever dared either to compose another 
creed, or to set it forth, or ofier it to converts to the acknowledgment 
of them, whether from Heathenism or Judaism, or from any heresy ; if 
they be bishops they shall be put out of the episcopal office — ^if they 
be clergymen they shall be put out of the clerical office — and if they 
be laymen, they shall be anathematized." The new or present creed 
of the Church of Rome, imposed by the pope upon every bishop, is in 
direct contravention of this decree, and is thus excommunicated from 
the Church of Christ by the General Council of Ephesus. 

It has been felt by many persons that although additions do not 
always and ne;cessarily nullify the reception of the truth, yet that somC' 
times the additions may be of such a nature as to be contrary to the 
truth, and subversive of it, — that it is like placing a Dagon beside the 
ark in the temple, a placing Belial side by side with Jesus on the 
throne to be worshipped alike. And these persons have felt that thesQ 
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additional Articles of Pope Pius's creed are not only contrary to the 
truth but also subyersiye of it. Jt must be admitted that as a mother 
may lay on the child she loyes, and unintentionally smother it, so the 
Church of Rome may in these articles overlay and destroy the truths 
which she affects to love. And yet further it must be admitted that 
there is too much to justify the opinions of those who reg^d this 
binding of new articles that are untrue, to the old articles that are true^ 
as like the act of the Roman tyrant, who bound the body of the dead to 
the body of the living, till the living perished in the horrible contact with 
the dead. But whether this consideration will justify the refusal to 
regard the Church of Rome as, " a congregation of fedthful men " in the 
sense of the Article, may perhaps be questioned. We therefore pass to 



II. — ^Thb Second Essential. 

" The visible Church of Christ is a congregation of faithful men tn 
which the fuse word of God is preached." 

It is laid down in this section of the XlXth Article that it is an essen- 
tial characteristic of the Visible Church of Christ, that the pure word 
of God is preached in it. From this the inference is easy and natural, 
that no community, or sect, or church can be esteemed the visible 
church of Christ, unless the pure word of God is preached in it. It is 
not sufficient that the word of God is preached. It must be preached 
in its purity. It is not sufficient that the word of God is preached. It 
must be preached undefiled. 

The only point on which a question can be raised, is, as to whether 
" thepure word of God " is preached in the Church of Rome. And this, 
it is apparent from the nature of the present argument must be deter- 
mined by the judgment of the Church of England. The present argu- 
ment is not designed to exhibit the judgment of the Holy Scriptures, 
nor the judgments of the ancient fathers, nor the judgment of history; 
on the Church of Rome ; but it is designed to exhibit the judgment of 
the Church of England on the state of the Church of Rome. The 
question, therefore, as to the purity of the word of God preached in 
the Church of Rome must be determined by the authorized language-^ 
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the ezpretfl voice of the Church of finglaad. In aacertaiiuiig this, it is 
nothing to the purpose to learn that the pure word of God is preached 
hy some of the Romish priesthood. This may he freely admitted, and 
the admission will in no degree affect the present argument, which 
touches the preaching of the Church of Rome in her authoritative for- 
mularies, and which cannot he affected hy the eccentricities of erratic 
individuals. 

On this question there cannot be a second opinion, when the enquiry 
is to be determined by the Church of England, That Church has 
stated again and again, that the word preached in the Church of 
Rome is not " the pure word of God." Whatever varieties of opinions 
may be mooted among the theologians of the age, though numerous 
as the stars of heaven, or as the sands of the sea-shore, there can exist 
no question as to the declared and authoritative judgment of the 
Church of England on the impurity that mingles in the preaching of 
the word of Grod in the Church of Rome. 

In Article XXII. she states : — 

" The Romish doctrine concerning purgatory, pardons, worshipping. 
'' and adoration, as well of images or of relic?, and also invocation of 
" saints, is a fond thing, vainly invented, and grounded upon no war* 
" ranty of Scripture, but rather rrpuonant tq the word of Gop." 

In Article XXIV, she states ;' — 

'' It is a thing plainly repugnant to the word of God, and the 
" custom of the primitive Church, to have public prayer in the Church, 
*' or to minister the sacraments, in a tcmgue not understanded of the 
" people.'* 

In Article XXVIII. she states : — 

" Transubstantiation — or the change of the substance of bread and 
" wine in the supper of the Lord — cannot be proved by Holy Writ, 

•" but is REPUGNANT TO THB PLAIN WORDS OF ScRIPTURE, OVerthrOWCth 

" the nature of a sacrament, and bath given occasion to many supers 
" stitioDs." 

In these several Articles, the Church of England charges the Cbnrqh 
of Rome with preaching doctrines " grounded on no warranty of Scrip- 
ture," and " repugnant to the word of God," and " plainly repugnant 
to the word of God," and " repugnant to the plain words of Scripture/' 
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In these several Articles, tlierefore, it is the declared and authoritative 
judgment of the Church of England, that ** the pure word of God ** is 
NOT preached in the Church of Rome, and therefore that the Church of 
Rome has not this essential characteristic di. the visible Church of 
Christ. 

But the Church of England has not paused here. And although this 
may seem sufficient to elucidate her judgment, yet she seems like an 
affectionate and faithful mother, anxious to tranquillize and set at rest 
for ever the minds of her children. And, therefore, in her deep yearn- 
ings towards them — in her consciousness of their love and the reverence 
with which they will receive her judgments, she goes on to detail the 
several items of error — the several elements of impurity that she has 
^scovered marring and defiling the preaching of the word of God in 
the Church of Rome. The Church of England has formally declared — 
that in the Church of Rome, ** the jiure word of God " is not preached 
—that in the Church of Rome the word of God is preached with the 
admixture of things •' repugnant to the word of God," — ^preached with 
the admixture of " vain inventions " — preached with the admixture of 
" many superstitions " — preached with the admixture of " blasphemous 
fables and dangerous deceits "^-preached with the admixture of ** arro- 
gance and impiety " — and, finally, preached with the admixture of " an 
idolatry to be abhorred of all faithful Christians. '^ And therefore in 
charging her with all this black catalogue of impurity, the Church of 
England declares, in the most formal manner, her judgment that the 
Church of Rome is a Church in which *' the pure word of God '* is not 
p&BACHED. And thence the conclusion is inevitable, that in the judg- 
ment of the Church of England, the Church of Rome has no lawful 
right to be identified with the visible Church of Christ," which is 
defined to be " a congregation of faithful men in which the pure word 
of God is preached, &c." 

There is a doubt, however, that not unfrequently haunts the minds of 
some persons as to this conclusion. It is not that they dispute the 
premises, or deny the legitimacy of the inference ; but it is that in the 
kindliness and gentieness of their nature they are unwilling to acqui- 
esce in so severe and stem a sentence against the Church of Rome. 
They, therefore, gladly avail themselves of the admission that the 

D 2 
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Church of Rome teaches not only the faith, hut the whole faith, and 
they cling to the hope, that on this account she may fitly he regarded 
as at least a corrupt portion of " the yisihle Church of Christ." 

But the Creed of the Church of England states : — 

" Whosoever will he saved, hefore all things it is necessary that he 
" hold the Catholic futh, which faith except every one do keep wholb 
" and UNDBFiLED, without douht he shall perish everlastingly." 

These are the words of the Athanasian Creed — a Creed adopted hy 
the Church of England, because " it may be proved by most certain 
warrant of Holy Scripture," Art. VIII. In these words it is averred 
as necessary to everlasting salvation, that the faith be kept " whole and 
undefUed," — not only whole, but also undefiled. This at once annihilates 
the opinion that the Church of Rome may be reg^ded as a portion of 
the visible Church of Christ, on account of her receiving the whole faith, 
for this determines that it is not sufficient to receive the whole faith, 
for that it is equally necessary to receive it vndefiled. Now the Church 
of England has declared her judgment that that Church does not hold 
the faith undefiled. She may hold the whole feith as to the mediator* 
ship of Christ ; but she defiles it by adding the mediatorship of saints. 
She may hold the whole ffdth as to the atoning sacrifice of the cross ; 
but she defiles it by placing side by side with it, the atoning sacrifice 
of the mass. She may hold the whole ^th as to the divine authority 
of Holy Scripture ; but she defiles it by equalizing with it the authority 
of tradition. She may hold the whole faith in the two sacraments 
ordained by Christ ; but she defiles it by adding five other sacraments 
ordained by herself. She may hold the whole faith on justification by 
feith ; but she defiles it by mixing with it, a justification by works* 
Thus through all, or almost all, the great doctrines of the faith of Christ, 
it may be seen that even if she hold the whole fEuth— a matter of much 
doubt — she yet does not hold that faith undefiled — a matter of which 
there is no doubt ; and, therefore, the Church of Rome is excluded 
from " the visible Church of Christ" by these words of the Creed as 
well as by the words of the Article, which describes the Church of 
Christ as " a congregation of faithful men in which the pure word of 
God is preached." 
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III. — The Third Essential. 

'' The visible Church of Christ is a congregation of fiedthfal men, 

in which, the sacraments he duly ministered, according to Christ* s 
" ordinance^ in all those things that of necessity are requisite to the 
•• same" 

This language of the Article requires that before any church can be 
regarded by the Church of England as identified with the visible Church 
of Christ, the sacraments must be administered duly — administered 
according to Christ's ordinance — and ministered in all things that of 
necessity are requisite to the same. And therefore the present enquiry 
is, whether in the judgment of the Church of England, the administra- 
tion of the sacraments in the Church of Rome will bear being tried by 
this test. 

In entering on this part of our enquiry it ought to be broadly and 
clearly understood that the use of ceremonies, additional to those 
appointed or practised by Christ, does not always invalidate the sacra- 
ments. It is quite possible to make additions to the sacraments without 
such additions necessarily nullifying them. If, for example, the Church 
of Rome adopt from the heathens their practice of mixing salt in the 
vrater of baptism, it is an addition that may be superstitious, but 
certainly does not destroy the efficacy of the sacrament, because the 
essence of the form, viz., baptizing with water, is still preserved. If, 
again, in the other sacrament, the Church of Rome adopt the very 
improper and irreverent practice of mixing water in the wine of the 
sacramental cup ; such a practice, however unbecoming, does not neces- 
sarily invalidate the sacrament. If, therefore, the only charge against 
the Church of Rome were the iji^dition of certain matters to the sacra- 
ments, she would not necessarily by that circumstance, lose her claim 
to be identified with "the visible Church of Christ." The word 
** necessarily " is here used, because though there are some additions 
that would not, yet there are others that would, invalidate the sacra- 
ments. The distinction is this. If the addition be contrary to the 
word of Christ, or subversive of the nature of the sacrament, then it 
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would invalidate its efficacy ; whereas if the addition he not contrary to 
the express ordinance of Christ, or sahversive of its essence, it cannot 
he regarded as nullif3dng the sacrament. 

The application of this principle to the ministration of the sacrament 
of haptism, as practised in the Church of Rome,, seems to ensm'e to 
her the. validity oi that sacrament: at kast her mixiag salt in the 
water — ^her many crossings— and her other ceremonies^ do not affect 
it ; and therefore, although it cannot he said that the sacrament of 
baptism is " duly ministered" in all things, yet as the candidate is 
biqptized with water, according to Christ's ordinance, and baptized in 
the name of the Father and of the Son and of the Holy Ghost, accord- 
ing to Christ's institution, the essence of the sacrament aeems to be 
preserved. The only doubt — and it is a serioits doubt in the mind of 
a churchman — ^is connected with the administration of this sacrament 
in an unknown tongue. But of this more shall be noted presently. 

The enquiry, however, assumes a totally different form, and leads to 
a totally different result, when aj^lied to the sacrament <^ the Lord's 
Supper. The cause of this difference is, that in the administration of 
this sacrament the Church of Rome has not only multiplied additions 
that are unimportant, but has, both by additions and subtracticms^ 
departed from Christ's ordinance ; and utterly striking at its essence^ 
has subverted the very nature of the sacrament. She has so altered 
and depraved it, by adding that which overthrows its essence, and by 
taking away that which involves its essence, that the ceremony, aa 
practised in that church, may indeed be a sacrament of the Church of 
Rome, but certainly can make no rational pretension to be regarded as 
a sacrament of " the visible Church of Christ." 

This is a fearful, an awfiil charge against the Church of Rome, and 
demands the most ample justification before it is received. That 
justification is this<-THB Church of .England has pronounced it. 
The object of these pages, as already intimated, is not to exhibit the 
judgment of the Holy Scriptures, nor the judgment of the early 
Fathers, nor the judgment of History, upon the Church of Rome ; but 
to exhibit the judgment of the Church of England, in order to settle 
and establish the minds of her children, that they might learn what 
should be their judgment upon the Church of Rome. Now the Church 
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of England has dedared in Art. XIX, that in order to a chureb being 
identified with the visible Church of Christ, she tnUst ** minister the 
sacraments according to Christ's ordinance, in all things that of neces- 
sity are reqointe to ihe same." And she has farther declared, in 
Art. XXIV. in Art. XXYIII. and in Art. XXX. that, in the Church of 
Rome, this sacrament is ministered in a manner repugnant to the 
word of God-^in a manner contrary to Christ's commatid — and in a 
manner that subverts the very nature of the sacrament. 

1 . The first defect to be here noticed, as charged by the Church of 
Enghmd against the ministration of this sacrament in the Church of 
Rome» is stated in Art. XXX., and is in these words : 

The cup of the Lord is not to be denied to the lay people ; far 
both the parts of the Lord's Sacrament, bt Christ's okdinaKcb and 
commandment, ou§ht to he ministered to aU Christian men alike*** 
This article has special reference to the practice of the Church of 
Rome. She withholds the sacramental cup from the laity, and thus 
ministers the sacrament in a manner contrary to Christ's ordinance, 
in a matter which is requisite to its due administration. It is impos- 
sible to read this Article XXX. and to compare it with Art. XIX. 
without perceiving that the Church of England formally charges the 
Church of Rome with that very defect which she had stated to be fatal 
to the claims of any church to be identified with ** the visible Church 
of Christ." 

It does not enter into the object of these pages to canvas the scrip- 
tural or unscriptural character of any practice or doctrine of the Church 
of Rome, nor yet to enter upon any defence of the language of the 
Church of England in her protest against those doctrines and practices. 
The object in view is rather to exhibit the real judgment of the Church 
of England — ^to extricate it from the softened statements and insidious 
insinuations of all who strive to advance Romanism under the high 
sanction of her authority, and thus to exhibit, in its native simplicity 
and power, the judgment of the Church of England on the state of the 
Church of Rome. In doing this, however, it will not be altogether 
alien from our object to illustrate the charge involved in Art. XXX. 

To those who are conversant with Holy Scripture, it is scarcely 
necessary to observe that there are four separate and independent 
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narratives of the institution of this sacrament, — ^Matt. xxvi. f26, 
Mark xiv. 22, Luke xzii. 19, 1 Cor. zi. 23. In each of these the ad- 
ministration of the cup is described, as weU as the administration of the 
bread ; and the commandment of Christ is as explicit in reference to 
one as to the other ; so that the suppression of one-half the sacrament, 
as is the practice of the Church of Rome, is clearly contrary to Christ's 
ordinance and commandment. Jt is also no less contrary to the prac- 
tice of the Primitive Church, in which the sacramental cup was always 
administered as well as the bread. And that which renders the 
practice of the Church of Rome altogether inexcusable, is, that the 
practice is confessed among themselves to be contrary both to Christ's 
ordinance and to primitive practice. The Council of Constance in 
1414, in which this practice was first determined and decreed in the 
Church of Rome, has openly avowed, in the body of the decree, that 
the practice is contrary to the institution of Christ and the practice of 
antiquity. " The Holy General Council of Constance, assembled by the 
Holy Ghost, declares, that although (licet) Christ did after supper 
institute this holy sacrament, and administered it to his disciples in both 
kinds, yet notwithstanding this, the laudable authority of the sacred 

canons, &c And although {licet) this sacrament was received^ 

the faithful under both kinds, in the Primitive Church, &c., the Holy 
Council decrees, &c." So fearless an avowal of a departure from the 
institution of Christ, and from the practice of the Primitive Church, 
deserves the strongest censure that language can convey. It is an 
interference with the authority of Christ. It is an altering of this 
sacrament in a vital part. It is to deprive it of that which is necessary 
to its essence. And that act — ^the withdrawal of that cup which is the 
memorial of the blood of sprinkling — ^the withholding of that cup which 
is the token of that blood which maketh atonement for the soul — the 
subtraction of that cup which is so ineffably dear to the heart and so 
precious to the soul, and so consecrated by all that is holy and reverent 
in the believer — is the darkest act of impiety and sacrilege that ever 
yet was perpetrated under the name of Christianity. 

In reference to this practice, the Church of England states that it is 
contrary to Christ's ordinance and commandment. This is the judg- 
ment of the Church of England ; and it is clear that according to that 
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judgment there is a fatal defect in the ministration of this sacrament in 
the Church of Rome, and therefore in this defect there is a vital har to 
the claim of that church to be identified with " the visible Church of 
Christ/' in which " the sacraments are duly ministered according to 
Christ's ordinance in all things that of necessity are requisite to the 
same." 

2. The second item of impeachment, as advanced by the Church of 
England against the Church of Rome, in connection with this sacra- 
ment, is contained in Article XXVIII. and is in these words : — 

" Transubstantiation, or the change of the substance of bread and 
" wine, in the supper of the Lord, cannot be proved by holy writ, 

but is repugnant to the plain words of Scripture, ovbrthroweth thb 

MATURB OF A SACRAMENT, and hath givcu occasion to many super- 
•* stitions." 

In this Article, it is the express judgment of the Church of England, 
that by this doctrine of the Church of Rome, she overthrows the nature 
of the sacrament. It is unnecessary here to pause in order to settle 
how far the administration of the sacrament is affected by her super- 
stitions. It is enough, for the present, to observe that the formal 
judgment of the Church of England is, that in the Church of Rome, 
instead of duly ministering this sacrament " according to Christ's ordi- 
nance in all things that of necessity are requisite to the same," she has 
actually overthrown the nature of the sacrament ! 

This is a grave charge ; a charge so serious and weighty that the 
holy and devoted men who indited it felt the distressing necessity that 
compelled them in all faithfulness to make it, far more keenly than it 
has ever been felt by that fallen church to which the charge so justly 
applies. But in this, as in all else, the holy and devoted reformers of 
the Church of England were sustained by a sense of duty, and felt that 
fedthfulness to the truth of God and faithfulness to the children of his 
Church, alike demanded that this matter should be explicitly declared 
in the judgment of the Church of England ; that thus every faithful 
member and every humble child, every submissive member and every 
obedient child of the Church of England might clearly see that the 
Church of Rome, in thus overthrowing the nature of this sacrament, must 
not be regarded as identified with '* the visible Church of Christ," 
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On tlib subject, the Homily '' Of Common Ftoyer and the Sacra- 
ments " thus expresses the mind of the Church (^ England : — 

" Although reason, if it might rule, would soon persuade us to have 
" our common prayer and the administration of the sacraments in a 
'' known tongue — both for that to pray commonly, is for a multitude 
" to ask one and the self-same thing, with one voice and one consent 
'< of mind ; and to administer a sacrament is, by the outward word and 
" element to preach to the receiver the inward and invisible grace 
" of God ; and also for that both these exercises were first instituted 
" and are still continued, to the end that the congregation of Christ 
" might, from time to time, be put in remembrance of their unity in 
Christ, and that as members all of one body, they ought both in 
prayers and otherwise, to seek and desire one another's commodity, 
" and not their own, without others, — yet shall we not need to flee 
to reasons and proofs in this matter, since we have both the plain 
and manifest words of the scripture, and also the consent of the 
most learned and ancient writers, to commend the prayers of the 
congregation in a known tongue. First, Paul to the Corinthians 
saith, ' Let all things be done to edifying,' which cannot be unless 
common prayers and administration of the sacraments be in a tongue 
known to the people. Where the prayers spoken by the minister, 
" and the words in the administration of the sacraments, be not under- 
" stood by them that are present, they cannot thereby be edified. For 
" as, when the trumpet that is blown in the field giveth an uncertain 
" sound, no man is thereby stirred up to prepare himself to the fight : 
" And as, when a musical instrument maketh no distinct sound, no 
" man can tell what is piped : (1 Cor. xiv. 7 — 14.) Even so, when 
" prayers or administration of the sacraments shall be in a tongue un- 
" known to the hearers, which of them shall be thereby stirred up to 
'^ lift up his mind to God, and to beg with the minister, at Grod's 
'* hands, those things which in the words of his prayers the minister 
" asketh ? Or who shall, in the administration of the sacraments, un- 
" derstand what invisible grace is to be craved for of the hearer to be 
" wrought in the Christian ? Truly, no man at all. For, saith St. Paul, 
" he that speaketh in a tongue unknown shall be to the hearer an alien, 
" which in a Christian congregation is a great absurdity, for we are 
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" not strangers one to another, but we are the dtiisens of the saints 
'' and of the household of God, yea, and members of one body/' 

This Homily contains much more to the same purport, and clearly 
illustrates the judgment of the Church of England on the necessity 
of administering the sacraments in a language understood by the 
people. The Homily explicitly states, that it is without edification-* 
without profit, and that it is an absurdity in a Christian congregation 
to administer the sacraments in an unknown tongue. And we have 
already seen that the Article declares it to be " plainly repugnant to 
the Word of God ;" or, in other words, that the sacraments are not 
" duly ministered according to Christ's ordinance." And, therefore, as 
in the XlXth Article, the due administration of the sacraments is stated 
to be an essential characteristic of the visible Church of Christ, the 
conclusion is inevitable, that there is here such a defect in the ad- 
ministration of this sacrament in the Church of Rome, as precludes 
her from being identified with " the visible Church of Christ." 

And now to bring all this argument to a close. It has been shewn, 
that the Church of England holds that there are three special notes or 
characteristics of the visible Church of Christ, by which it may be 
clearly distinguished from all other communities. The first is, that it 
is a congregation of faithful men. The second is, that the pure Word 
of God is preached in it. The third is, that the sacraments are duly 
ministered according to Christ's ordinance in all those things that of 
necessity are requisite to the same. By these three notes or characteris- 
tics the Church of Rome has been tested ; and it has been seen, that as 
to the first note the judgment of the Church of England is not altogether 
against the claims of the Church of Rome. It has been seen, however, 
that on the second note the judgment of the Church of England is ex- 
plicit, and wiU admit of no question ; formally and expressly charging 
the Church of Rome as a Church that does not preach the pure word 
of God. And then a^ to the third note, the Church of England has 
charged the Church of Rome not only with the fatal defects of admi- 
nistering the sacrament in a manner contrary to " Christ's ordinance 
and commandment," and in a manner " plainly repugnant to the Word 
of God," but also with the deadly crime of " overthrowing the nature 
of the sacrament." 
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these pHlara of the Church that deters bo many good men and sound 
divines from denying the claims of the Church of Rome. 

To a Mr and candid examination of this matter attention is now to 
be directed. 

1 . And first for the Sacrament of Baptism. It is certain that the 
Church of England does not reiterate the baptism administered in 
the Church of Rome. This matter can never be denied, but must 
at once be admitted. But it ought not to be admitted, but on the other 
hand must be denied, that such non-reiteration is any proof of an ac- 
kuowledgment of the Church of Rome, being a true Church, because 
the Church of England also declines to reiterate baptism by laymen. 
And even the Church of Rome recognizes the validity of baptism by 
women, and gives them special directions how they shall administer it ; 
but yet it ought never to be inferred that the Church of England 
acknowledges those laymen as constituting a church, or that the Church 
of Rome acknowledges those women as constituting a Church. For a 
period of above twenty years intervening between the troubles of the 
church in the times of Charles I., and its re-ordering under Charles II., 
there was scarcely any other baptism ministered in England except that 
of the Presbyterian and Independent ministers : and after the Church of 
England was restored, she never made the least question as to the validity 
of such baptism. She insisted on a re-ordination, but she never even 
suggested a re-baptism ; but on the other hand, formally recognized 
the validity of such baptism by ordaining men who had never been 
otherwise baptized. And yet it can never be inferred from this that 
she regarded those ministries as scriptural and defensible. . And 
shortly after this period, resolutions declaring that baptism by laymen, 
though irregular, ought not to be reiterated, received the sanction 
of the whole body of Bishops, with only one exception, in convo- 
cation. But besides this, it has lately been decided, by high autho- 
rity, that the Church of England, in all her practice, never reiterates 
the baptism administered by Methodist preachers pr by Socinian minis- 
ters. And yet it is most certain that such non- reiteration is not an 
acknowledgment that either the Methodist community or the Socinian 
body is a true church in any sense of the word. If then the Church 
of England thus far recognize baptism by laymen, without acknow* 
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ledgiiig them a true church — ^if she thus far recognize baptism by 
Methodists without acknowledging them a true church — if she thus 
far recognize baptism by Socinians without acknowledging them a true 
church — then no reason can be assigned why she may not recognize 
baptism by Romanists, without acknowledging necessarily that they are 
a true church ; the more especially as she has never recognised, by any 
act whatever, the baptism of Romanists in a more formal way than the 
baptism of any other dissenting community* 

2. The second point is the sacrament of the Lord's Supper. In 
reference to this sacrament there seems to be no difficulty, as the 
Church of England has never recognised it as administered in the 
Church of Rome. So far from recognising it, the Church of England 
has rejected it — separated herself from it — celebrates it herself in a 
different mannei^-withdraws all her members from it— and regards it 
as so deformed, so corrupted with superstition, so altered from the 
original ordinance by the suppression of the cup, that she regards any 
of her members, receiving communion in the Church of Rome, as by 
that very act ceasing to be members of the Church of England. So 
far from recognising it, the Church of England regards it as the dis- 
tinguishing test by which to determine the members of the Church of 
Rome from the members of the Church of England. And, therefore; 
no argument can be drawn in reference to this sacrament, to infer a 
recognition of the Church of Rome as a true Church of Christ. The 
Church of England could not have more fully rejected the communion 
of Arius — of Socinus — or even of Mahomet, than she has rejected the 
communion of Rome. 

3. The third is the great question— the orders of the Church of 
Rome. It is so generally imagined that the Church of England re- 
cognises the validity of those orders — ^that she cannot help recognising 
them in order to ensure the validity of her own — that she cannot help 
recognising them in order to preserve her own apostolic succession — > 
that she even yet recognises them by not re-ordaining converts from 
the Romish priesthood — ^that some diffidence as well as difficulty may 
well be felt in approaching the subject. And yet diffidence is not felt, 
nor difficulty experienced, so far as the subject and the argument are 
concerned. There 19 diffidence, indeed, arising from the conscious 

E 
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inability of the writer, and there is difficulty arising from his weakness 
of expressing himself; but there is the most mibomided confidence in 
the strength of the position he proposes to maintain, namely, that the 
Chm'ch of England does not recognise the orders of the Chm'ch of 
Rome. He holds as firmly as any that the reformers of the Church of 
England were ordained as priests in communion with the then Church 
Rome. He holds as decidedly as any, the necessity df Apostolic succes- 
sion in the ministry, in order to the right and orderly constitution of 
the Church ; but he also holds with all this, and in order to all this, 
that there is no necessity for the Church of England's recognizing the 
validity of the orders of the Church of Rome, and that the Church of 
England dqes not recognize them, 

I. The first difficulty is only an apparent one, and is easily removed. 
It is very generally supposed that the Church of England receives pro- 
selytes from the priesthood of the Church of Rome, and that she recog- 
nizes their orders by declining to re-ordain them. 

The answer to this is — 

The Church of England has never sanctioned this procedure. 

It is true that some bishops of the Church of England — ^isolated 
individuals acting in their individual capacity — have recognized the 
orders of the Church of Rome, by not re-ordaining such proselytes ; 
but they have received no sanction whatever from the Church for such 
a procedure. There is not one injunctioil-— one Canon— one Article- 
one Homily— one Rubric to sanction it; and nothing has ever y^t 
emanated from the Church of England to authorize directly, ot indi- 
rectly, such a proceeding. 

But when the question is raised as to whether this procedure, this 
unauthorized procedure on th^ part of one or of many individual 
bishops, implies the sanction of the Church of England, the ques- 
tion must unhesitatingly be answered in the negative. If one or more 
of the Anglican bishops avow Calvinistic vie\^s of doctrine, 'and act- 
accordingly, it will at once be felt that they are not the Church of Eng^^ 
kmd. Or if one or more of them avow Arminian tenetd, and act 
accordingly, it will be felt that they are not the Church of EngUnd, 
If, in the controversies of these times, one bishop insists on'preiBiching 
in surplices, and concluding with the prayer for the Chutch militant ; 
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and if another bishop desires preaching in gowns, and the omission of 
the prayer for the Church militant, no one ever imagines that the 
bishop is the Church of England; and the enquiry of every thinking man 
will be, not merely. What say the bishops to the Church ? but rather. 
What saith the Church to the bishops ? 

This point is yet more important in the matter of orders^ for some 
of the bishops, in the time of Charles II, recognised Presbyterian 
orders — orders conferred without the laying on of the hands of a 
bishop, and without even the presence of a bishop — and permitted 
men so ordained to exercise all the functions of parish ministers, with- 
out any re-ordination. This took place to a far greater extent than 
the system of admitting Romish proselytes without re-ordination. Of 
this Bishop Reynolds is a remarkable example, for he argued in the 
conferences that the Pre8b3rterian orders ought to. be held valid, and 
he opposed the purpose of re- ordination. And even Archbishop 
Bramhall, though an advocate for re-prdination, officially notified that 
by such re-ordination it waa not intended to imply the invalidity of the 
Presbyterian orders, but only to comply with the canons of the Church 
of England. And yet if the. mece act jon the part of individual bishops, 
however respectable or numerous, is to be assumed as the act of the 
Chilrch, in the matter of Romish orders, then this analogous procedure, 
on the part of some bishops under Charles II. in reference to the Pres- 
b3rterian orders, must be assumed to be the act of the Church. But if, 
on the other hand, the reception of proselytes from a Presb3rterially- 
ordained body, without any re-ordination, may be held to be irregular 
notwithstanding the sanction of some of the bishops, then the recep- 
tion of proselytes from the Romish priesthood may be held to be 
irregular, notwithstanding the sanction of some of the bishops. 

The truth is this : Some of the bishops have approved the practice, 

but THE ChUECH op EnOLAND has NEVJBR DIEECTLY.OE. INPIEECTtY 

GIVEN HER SANCTION TO IT* . This point may therefore be dismissed; 
for as the Church of England has not in any of her acts acknowledged 
the orders of the present Church of Rome, it is not in the power of 
one or of all the bishops to acknowledge them in her name. 

II, The argument derived from the irregular admission of prose- 

E 2 
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lytes from the Romish priesthood, being thus disposed of, we proceed 
a further step in this enquiry. 

It might be easily and convincingly maintained that the Reformers 
of the Church of England were the ordained men of the Church of 
England and not of the Church of Rome, and that the whole body of 
bishops and inferior clergy who conformed to the reformed Liturgy, 
were men who had been ordained ministers of the Church of England, 
and not of the Church of Rome. It is true that for some time the 
two Churches held communion with each other ; but two churches 
holding mutual communion does not necessarily imply that the orders 
of one are not more valid than those of the other. The Church of 
England was then overborne by the Church of Rome ; but it does not 
necessarDy follow, from that circumstance, that her orders are as im- 
peachable and invalid as the orders of Rome. If the Episcopal 
Church of Scotland and the Fresb3rterian Church of Scotland agreed to 
hold communion with each other, it would not necessarily follow that 
Episcopal ordination was therefore as defective as Presbyterian ordina- 
tion. And in the same way it may be argued that England and Rome, 
having joined in communion, it does not therefore follow that English 
orders are as defective as Romish orders. 

In order to a fiill understanding of this subject, the chief point to 
be opened is, the state of the Church of Rome before the Council of 
Trent, as contrasted with her state after that Council. The difference 
between her state before that Council and her state after its sittings 
was so great — so essential — so pervading the most particular and vital 
points of doctrine, that the change caused by the reformation in the 
Church of England scarcely, if at all, surpassed it in importance. It 
is true that the change in the English Church was a change for the 
better ; while that in the Roman Church was a change for the worse — 
placing her in a position incomparably worse than before, by formally 
fixing and fastening on her those doctrines, which previously as a 
Church she had never avowed or sanctioned. The change in the 
former was one of unspeakable thankfulness, but the change in the 
ktter was one to awaken "lamentation and mourning and woe" in the 
heart of Christendom. 

In order that this change in the Church of Rome, which was con- 
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smnmated at Trent through the intrigaes and violence of the 
Italian memhers, may be clearly perceived, it may be YieU to specify 
the several particulars of doctrine which were then for the first time 
adopted and settled as " the Articles of faith" in the Church of Rome. 
It is not here meant that these doctrines were for the first time heard 
of or taught in the Church of Rome after the sittings of that Council, 
but it is meant that previously they had never been formally avowed by 
that Church. It is a great principle, which should ever be kept in 
view, that no particular opinion should be ascribed to any church, 
unless that church has formally avowed or sanctioned it — unless it has 
found a place in her canons, her articles, or her creeds. Individuals 
may hold or may not hold those opinions, so long as the Church has 
not decided upon them ; until then the doctrine is an open doctrine* 
One individual may hold it ; another individual may reject it. The 
Church has not avowed it, the Church has not made it one of the terms of 
her communion. This was the precise condition of the series of doc- 
trines now to be specified. Transubstantiation was avowed and adopted 
at the Liateran Council in 1225, — Half-communion at Constance in 
1414,— Purgatory and Seven Sacraments at Florence in 1439; and so 
vnth some other doctrines. But there was also another series of doc- 
trines which had never as yet been received till the Council of Trent, 
and it is to this series the present argument applies. Previous to the 
Council of Trent they had never been formally avowed as the doctrines 
of that Church. After that Council they became the settled terms or 
conditions of her communion. 

1 . The first that demands notice is that to which, as the root from 
which all others have germinated, themselves have given precedence in 
their creed, the doctrine concerning Tradition, On this subject the 
Council decreed to "receive and venerate the traditions, pertaining 
both to feuth and customs, as if they were dictated by the very mouth 
of Christ or by the Holy Ghost, with equal affection of piety and reve~ 
rence " with the Holy Scriptures. In all the previous councils of the 
Church of Rome — in all her papal Bulls — in all the particular councils 
or provincial synods of national or provincial churches in communion 
with her — ^there never had been such a doctrine affirmed as that the 
doctrines and customs of tradition were ta. be received with equal afiec- 
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tion and reverence with the Holy Scriptures. It was a doctrine that 
perhaps may have been held by some individual divines, and may have 
been rejected by others ; but without all question it never was a con- 
dition of her communion — it never was avowed by the Church. It 
was first embodied among the articles of the Church of Rome by the 
Council of Trent. 

2. The same remark is applicable to the determination of the council 
respecting the Apocryphal books. They had already raised one rival 
to the Scriptures in establishing tradition as their equal in authority ; 
and then to lower them to the lowest depths, they inserted the apocry- 
phal books in the canon. They were encouraged to this by the idea 
that there were some passages in these books that gave a colour to 
their peculiar errors. Those books, however, had never been received 
in the Jewish canon, as appears by Josephus, and by the Fathers of the 
Primitive Church. There are repeated lists of the canonical books in 
the writings of the Fathers. There are repeated lists of them in writers 
of every succeeding age of the Christian Church : and whether refer- 
ence is made to the lists of the early or the later centuries, there seems 
almost a perfect unanimity in excluding the apocryphal books from the 
canon. Even in the sittings of the Council of Trent the sanctioning of 
these books, as canonical, was opposed by all the most learned of the 
Romish divines ; but they were out- voted, and the determination made. 
There never previously had been any council sanctioning this prin- 
ciple ; for even that of Carthage differs from that of Trent. There 
never had been any author of learning or character known to maintain 
it : and though some individuals may have held it, yet others rejected 
it. It never was a condition of communion ; and was for the first time 
adopted as an article of the Church of Rome at the Council of Trent. 

3. The next item of doctrine on which a similar change took place, 
was that which taught that the Holy Scriptures were to be interpreted 
only in accordance with "the unanimous consent of the Fathers." 
And yet further, that it belonged " to our Holy Mother the Church to 
judge of the true sense and interpretation of the Scriptures." It 
would not be in keeping with the present argument to undertake, in 
this place, to prove that the Fathers are not unanimous upon any one 
place of Scripture, upon which a difference of opinion could possibly 
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have arisen, or to remark that the Church has never given any inter- 
pretation of Scripture; but it strictly belongs to the argument to 
observe, that this doctrine had never before been known in the 
Church ; no council had ever decreed it. No synod had ever taught 
it ; no bull had ever asserted it : and if there were any that held it, 
there were yet more that held it not. It never was a condition of 
communion, and never was adopted among the articles of the Church 
of Rome till the Council of Trent. 

4. There is another doctrine which must have a place in the same 
category as these — ^the doctrine of the Church of Rome concerning 
original sin and justification. When it is considered how much of 
almost every other doctrine depends upon these, it will at once be felt 
that, of all subjects, it is the one upon which the judgment of a 
Church should be clearly stated. But it is a remarkable fact, that the 
Church of Rome had never settled this subject, and had always left it 
an open question. Her members were permitted to hold it, or they 
were permitted to reject it. Every man was permitted, without any 
decision of the Church, to form his own views respecting it. And it 
was not till the Council of Trent that the views, now peculiar to the 
Church of Rome were defined and adopted. This seems to be 
admitted in her Creed, which was compiled shortly afterwards, when 
these new views are made an article of faith in these singular words, 
" I embrace and receive all and every one of the things, which have 
been defined and declared by the holy Council of Trent concerning 
original sin and justification." A singular admission that they could 
ascend to no earlier period, for the origin of those views. 

5. But, as concerns the present argument, there is not one par- 
ticular more important than the doctrine which teaches that the 
sacrifice of the mass is to be offered for the satisfaction of the 
sins, and the remission of punishment for the living and the dead. 
It is that doctrine against which the Church of England has pro- 
tested with such energetic language, pronouncing it a " blasphemous 
foble and dangerous deceit." And yet even this doctrine was not only 
not avowed by the Church of Rome, but was rejected and opposed by 
a vast proportion of her community. When it first made its appear- 
ance it was so opposed that it was actually condemned in a provincial 
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council ; even the Church of Rome herself was not yet ripe for so gross 
a system as private masses for the sins of the living and the dead. 
And though this doctrine, with its attendant practice, soon spread far 
and wide through the world, yet it was passed unnoticed by the Church, 
as it was the great pecuniary resource of the monastic order ; but if it 
never was condemned, neither was it ever approved by the Church till 
the Council of Trent. 

6. Another doctrine that had never been formally adopted by the 
Church of Rome before the same period, is her present doctrine con- 
cerning " the Invocation of Saints." It is frankly admitted in Dela- 
hogue's Class Book of Theology for Ma3mooth, that " there are not 
many monuments of the Invocation of Saints " in the earliest centuries 
of the Christian Church. He might, indeed, have gone farther, and 
stated that there was a Council at Laodicea in the fourth century, 
actually condemning it as idolatry. *' Christians," said that Council, 
as Theodoret narrates, " ought not to leave the Church of God, and 
depart and invoke angels and make meetings which are things forbid- 
den. If, therefore, any man be found giving himself to this secret 
idolatry, let him be anathema, for he hath forsaken the Lord Jesus 
Christ the Son of God, and hath fallen into idolatry " But severe as 
was this sentence, it could not check a practice so bewitching to the 
nominal converts from Heathenism. They had only to invoke Jupiter 
under the new name of Peter, and Mercury under that of Paul. They 
had only to invoke Juno under the Christian name of Mary, and Venus 
under that of Catherine. Under such circumstances the practice 
rushed into the church like a flood, and millions were carried away by 
its current : but still the Church of Rome, so fearfully corrupted by it, 
had not yet sealed her own condemnation by formally avowing it, or 
adopting it as her own. And though council after council had been 
held, she never decided upon the matter. Every man believed it, or 
every man rejected it, as he saw fitting. It was an open question, and 
never found a place as a condition of communion, or as an article of 
faith till the Council of Trent. 

7. The next item that shall be mentioned, as illustrating the present 
argument, is the doctrine of indulgences. That indulgences were 
wholly unknown till the twelfth century is a matter of universal noto- 
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riety ; but unhappily since that age they have been but too well known 
in the history of the Church. They were too lucrative to be easily 
parted with when once their real value was understood, and it was the 
use that was made of them, which first awakened the stirring spirit of 
the Reformation ; but the opposition to indulgences, at the first, was 
never designed by the Reformers as an opposition to the Church, for 
the indulgences were only an afiair of the popes. They were a sort of 
lucrative perquisite — a sort of personal privilege of the popes, and had 
never received the sanction of the Church. They belonged to the 
pope, for they were of the pope's creation. But they never were 
adopted or approved by any council — a belief in them never was 
required as a condition of communion. The people might receive 
them, or the people might reject them, till the sittings of the Council of 
Trent; but from that moment a bdief in indulgences was made an 
article of faith. 

8. The last item to which attention need be directed is the adoration 
of the host. The nature of this practice, and the decree of the council 
respecting it, have already found a place in these pages. By that 
decree it was ordained that the highest degree of divine worship — that 
which is due to Jehovah, is to be rendered to the consecrated bread. 
Whatever judgment men may form upon the idolatry of the practice, 
or upon the impiety of the decree, there can be no doubt that though 
the Cooncil of the Lateran went very far indeed, it still remained for 
the Council of Trent to settle this matter as a condition of communion 
in the Church of Rome. It had never before been so determined, and 
though very generally practised by the people, and recommended by 
the priesthood, it never was formally settled, as now determined, until 
the Council of Trent. 

Here is a series of doctrines, — and it might easily be extended to 
greater length, — ^that were defined and settled at the Council of Trent 
as the doctrines of the Church of Rome. They were then so defined 
and settled /or the first time. It is not here intended to be implied that 
these doctrines had been unknown, or that they had not been received 
before. Such an implication would be wholly unworthy of the spirit 
in which these pages are written, and would be untrue ; for they were 
previously known, some for a greater, and some for a less duration. 
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and were acted on by some individuals in the Church of Rome. But 
though it must be admitted on one hand that those doctrines were re- 
ceived by some, yet it must also be admitted on the other hand that 
they were rejected by others. The very discussions, stormy and vio- 
lent as they were, that took place during the sittings of the Council, 
are ample demonstrations of the fact ; and it must be admitted, both on 
one hand, and on the other, that previously to the determinations of 
that Council' the questions involved in those doctrines had never been 
decided, but had always been open; questions among the learned — 
questions upon which learned men might take opposite views ^-and 
certidnly questions that had never been determined by any former 
cotmcil in the Church. They had been very generally embraced by 
the ignorant, and they had been very generally debated among the 
learned ; but they never had been set forth by the authority of the 
Church of Rome; they never had been imposed on her members 
by the authority of that Church, and they never had been made 
conditions or terms of communion in that Church until the Council of t 

Trent. 

And yet these are great and vital doctrines. Immense are the con- 
sequences depending on the claim of Tradition. Endless are the 
results of referring the interpretation of Scripture to the Church. 
There is no estimating l^e magnitude of the principles involved in the 
decrees as to justification ; and somewhat has been already said as to the 
doctrine of the sacrifice of the mass and the adoration of the host. 
Whatever views rival churches, or variously-constructed minds may 
take of these and other particulars adverted to, there can exist among 
all but one opinion as to the immense and incalculable importance of 
the principles involved. For evil or for good they are intensely impor- 
tant; and, therefore, when they were formally defined and adopted, 
and there set forth by the whole authority of the Church of Rome, 
and now for the first time avowed as articles of her faith and condi* 
tions of her communion, a changewas wrought in the real state and 
character of that church of incalculable importance. 

When the Council of Trent was convened, the Church of Rome 
might and ought to have disavowed all these doctrines, and she could 
have done so with perfect consistency, and thus healed the divisions 
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of the R^armation ; but when once she adopted them she thereby- 
placed herself m a position immeasurably worse than before. She 
had been diseased; but now she was incurable. She had been 
falling ; but now she was fallen. She had been erring ; but now she 
was apostate. She had been as the man who is contemplating a 
deed of murder, and is hesitating before he does it; but now she 
was the man after the blood is on his hands, and the guilt upon his 
soul. By that council she filled up the measure of her sin, and consum- 
mated her apostacy. Viewing her, therefore, before the Council of 
Trent as only corrupted, and after that council as apostate, it is easy 
to ' understand how her orders might have been perfectly vah'd before 
the coiincil, while they were utterly invalid after it. The sacraments 
and orders of a church before apostasy are valid, though the sacra- 
ments and orders of the same church after apostasy will be invalid. 
When, for example, the Church of Alexandria was a Christian Church, 
its orders were valid ; but when it apostatised, and was merged in Maho- 
metanism, its orders were invaUd. The orders derived from her former 
state would be valid for ever, but the orders derived from her latter 
state would be a nullity. 

This is the real state of the question as to the validity of the orders 
in the Church of Rome. The decrees of the Council of Trent were an 
act of Apostacy ; or, taken at the lowest view, they were an act of vital 
CHANGE in the Church of Rome. And, therefore, there is no difficulty 
in seeing how the orders of that Church may have been valid be/ore the 
council, and yet may have become invalid after it, as in the instance of 
the Church of Alexandria. And thus the invalidity of the latter is no 
impeachment or bar to the validity of the former. Now as all the 
reformers of the Church of England, and the whole body of the re- 
formed clergy, who conformed at the Reformation, were ordained before 
the council of Trent, when the stream of apostolic ordination was 
pure ; and as the present orders of the Church of England is the un- 
broken succession of those orders ; so the invalidity of the present orders 
of the apostate Church of Rome is no bar to the validity of the present 
orders of the Church of England. 

III. This, however, is an objection to the Church of Rome as a fallen 
Church, and thus it becomes an objection against the validity of her 
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orders. There is another objection derived from her form of confer- 
ring the order of priesthood. 

It has been generally held in the visible Church of Christ, that 
orders are conferred by the laying on of hands. It was beyond all 
question the apostolic practice, the difference between episcopal and 
presbyterial orders consisting only in this, that the episcopal churches 
require the presence and the laying on of the hands of a bishop, and 
those of the presbyters also ; while the Presbyterian communities re- 
quire the presence and laying on of the hands of several presbyters, 
all of whom are held by them to be bishops. With this difference 
between them they both hold, and the whole visible Church has held, 
from the beginning, that the orders are transmitted, as it were 
through the hands of the persons ordaining, the office of the ministry 
being at the same time committed to the ordained. According to 
this, the form of ordination in the Church of England requires the 
bishop and presbyters to lay hands on the person to be ordained, and 
then the bishop to address him. The following is the form ; — 

Rubric : — " The bishop, with the priests present, shall lay their 
hands severally upon the head of every one that receiveth the order of 
priesthood, the receivers humbly kneeling upon their knees, and the 
bishop saying, 

" Receive the Holy Ghost for the office and work of a priest in the 
Church of God, now committed to thee by the imposition of our hands. 
Whose sins thou dost forgive, they are forgiven ; and whose sins thou 
dost retain, they are retamed. And be thou a faithful dispenser of the 
Word of God, and of his holy sacraments. In the name of the 
Father, and of the Son, and of the Holy Ghost. Amen." 

Rubric : — ^Then the bishop shall deliver to every one of them, kneel- 
ing, the Bible into his hand, sa3dng, 

" Take thou authority to preach the Word of God, and to 
MINISTER the HOLY SACRAMENTS in the Congregation where thou shalt 
be lawfully appointed thereunto." 

In striking contrast with this simple, beautiful, and scriptural form, 
is the novel form of the Church of Rome. It enjoins the bishop to 
place the sacramental chalice and paten, with a consecrated host on it, 
in the hands of the candidate, and is as follows : — 
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Rabric : — " The bishop closes or joins the hands of each in succes- 
sion, and the hands thus consecrated, one of the attendants of the 
bishop binds together with a white linen cloth, placing the right hand 
oyer«the left, and presently each returns to his place, and holds his 
hands thus closed and bound. The hands of all being thus anointed 
and consecrated, the bishop covers the thumb with a wafer of bread 
[mica panis] , then gives to each in succession the chalice with wine 
and water, and the paten with the host on it, and they receive it be- 
tween the first and middle fingers, and they touch the cup of the 
chalice and the paten at the same time, the bishop saying to each — 

" Take thou authority to offer sacrifice to God, and to cele- 
brate MASSES BOTH FOR THE LIVING AND FOR THE DEAD, in the name of 

the Lord." 

The placing the sacramental vessels in the hands is the act of ordi- 
nation. The pronouncing those words is the commission of the priest- 
hood. 

1. The first remark that will occur to the mind of an Anglican 
churchman, when examining this Roman form of conferring orders, 
is, that in Article XXXI. are these words : — " The sacrifices of masses, 
" in the which it is commonly said that the priest did offer Christ for 
" the quick and the dead, to have remission of pain or guilt, be blas- 
'' PHEMOUS FABLES AND DANGEROUS DECEITS," The judgment, there- 
fore, of the Church of England on such sacrifices is clear, and to 
that judgment the Anglican churchman assents and subscribes. 
When, therefore, the Church of Rome gives no other commission 
than an authority to offer the sacrifice of the mass for the living and 
the dead, the Anglican churchman cannot but feel a doubt of the most 
grave and serious nature as to whether such a form can convey any 
real orders — any real priesthood or true ministry ; for, by the judgment 
of the Church of England, it only conveys a commission to perform 
'' blasphemous fables and dangerous deceits," and in nowise confers a 
commission to preach the gospel or to minister the sacraments. A 
doubt so well founded as this will not be easily stifled. If indeed there 
be any true orders — if there be any real priesthood or ministry in the 
Church of Rome, it must be continued within her by some other form 
than this. 
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2. The secoDd remark that will be suggested to the mind of the 
Anglican churchman, is the absence of the scriptural and apostolic form 
of la3nng on of hands. It is true that in the commencement of the 
service there is a laying on of hands ; but it is done before the tbcts of 
ordination commence ; it is designed to eicpress the election of those 
persons as persons to be ordained, and therefore they are afterwards 
styled ordinandi, not ordinati, in the forms of the pontifical ; it is an act 
wholly distinct from the act of conferring orders ; the order of priest- 
hood being, according to the Roman system, not conferred by th^ 
laying on of hands, but by placing the vessels in the hands of the 
candidate, with the words that have already been cited. Now, though 
this omission may seem very unimportant to that class of divined who 
attach but little importance to external signs and ceremonials, regard- 
ing all forms as nothing more, or little more than forms ; yet this 
omission must be a matter of overwhelming magnitude to that other 
class of divines who hold that the g^race of holy orders — the apostolic 
seed — the Holy Ghost, can be imparted only by transmission through 
the hands of the bishop, when in the act of commissioning the candi- 
date. To men who hold such sentiments, the omission of the laying 
on of hands, when conferring orders in the Church of Rome, miist be 
regarded as a fatal omission — an omission so fatal as to compel a con- 
sistent divine of this latter class to reject and repudiate the orders of 
the Church of Rome. 

It can scarcely fail that these two considerations should raise a doubt 
of no ordinary kind in the minds of all who hold what must be re- 
garded as the views of the Church of England as to validity of the 
orders conferred by this objectionable form. The only objection which 
could be thought capable of counterbalancing the doubt is, that if this 
doubt be once admitted it would be a doubt also on the present orders 
of the Church of England, which are derived from orders thus con- 
ferred. But this is a mistake. It is certain that this objectionable 
form was utterly unknown in the ancient British churches ; and there- 
fore, so for as the English orders are derived from them, they are not 
liable to this objection. It is also certain that this objectionable form 
was not in the ordinal of Pope Gregory, in whose time St. Austin took 
so active a part in connection with the Saxon churches of England ; 
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and therefore, so far as the English orders are derived from those in- 
troduced hy St. Austin, they are not liable to this objection. It is 
yet again certain that this objectionable form was wholly unknown in 
the Anglo-Saxon churches to the time of the Conquest ; and therefore, 
so £Bur as the English orders are derived from them, they are iK)t liable 
to this objection. The truth i8» that this Ibrm of .ordination . is dif^ 
ferent from any and every form .that was known for eleven centuries 
after the planting of Chriatiaaityin the world. And there is no evi- 
dence Uiat even for centuries afterwards it. was known in England. 

There is a remarkable passage in Courayer upon this subject, and 
as the opinion of one of the most . judicious and learned of the 
Roman divines, it possesses additional interest. In reference to the 
form to which these objections .apply, he says: — *' There is not a word 
of it in the ancient Ordinals, nor. in the Euchologies and rituals nf. the 
Greeks, the Syrians, the Coptics, and generally of all Oriental Churches. 
One may consult on this subject the collection made by F. Martin; and 
there he will see that it was about the elev^ith century that this form 
was introduced, ' Take trou authority to offer sacrifices to God, 

AND to GBIiBBRATB HASSBS/BOTH FOR THE LIVING AND FOR THE DEAD;' 

a f<»in which was not brought in but with the ceremony of the chalice 
and the "psiten, independently lof which the priests previously had been 
most validly consecrated in< the , Latin Gkurch, and are still so in all the 
Eastern churches* So that Morinus and Martin do not hesitate to 
teject the opinion oi those who lod^ on this form as the form of ordi- 
nation of Priests, as being so modem and received only in the Latin 
church.*' 

The novelty of this form is . thus acknowledged in the Church of 
Rome. It must therefore be a source of much satisfaction to . the 
Anglican Churchman to know that the orders of the Church of Eng- 
land, derived as they are from the ancient British churches, and from 
the Anglo-Saxon church, and from the Latin churchy before this new 
form was introduced, are inot liable to thoee strong objections which 
press so heavily upon the present, orders of the Church of >Rome. And 
it follows from this that he may impeaeh and utterly reject the validity 
of the present orders in< the Church of Rome, without in the least 
degree impeaching or rejecting the orders of the Church of England. 
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The only reply that can he made to all this is, that although this 
consideration most amply applies to the orders derived from the British 
churches, and to the orders derived from the Anglo-Saxon churches, 
and to the orders derived from the Roman Church herself, till a very 
late period in the history of the Church of England, yet it is possible, 
and even probable, that some or many of those who embraced the 
Reformation had received their orders through this most objectionable 
form. The answer to this is, that even though this were admitted, it 
would not affect the present argument, which is designed only for 
those who hold peculiarly rigid views as to the nature of orders. 
There is a class of theologians who regard ordination as a sort of im- 
partation of Christ's priesthood — a delegation of Christ's authority — 
an implantation of the Holy Ghost, conferring on the priest, as by 
some mysterious magic, a power to make a piece of bread into Christ's 
body in one sacrament, and to insert by water a seed or germ of the 
Holy Ghost into the soul in the other sacrament. And this class of 
theologians, regarding all this as a transmission or transfusion through 
the laying on of hands, cannot but feel that the objections, to which 
reference has been made, are objections fatal to the present form of 
ordination in the Church of Rome. On their views these objections 
are fetal. But these objections lose much of their power with those 
who hold more balanced and moderated views on this matter. There 
is a class of theologians who hold that " it is not necessary that tradi- 
tions and ceremonies be in all places one, and utterly alike, for at all 
times they have been diverse, and may be changed according to the 
diversities of countries, times, and men's manners, so that nothing be 
ordained against God's word." Article XXXIY. And holding that the 
form of conferring orders is one of those matters that lie very much 
within the authority of the Church, they conceive that preciseness of 
form is not so absolutely necessary as is supposed by the others ; and 
looking on ordination as the selecting and appointing of the ministers 
and office-bearers in the Church, and as " the sending ministers into 
the Lord's vineyard," as the Article expresses it, they do not feel the 
force of many objections to any given form of ordination that yet 
would be fatal — ^unanswerably fatal, according to the views of the others. 
And therefore, though they regard the form under review as most oh- 
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jectionable, yet they feel that the fact of some of the clergy having 
their orders through that form, even if it be trae, is not sufficient 
ground to impeach generally the orders of the Church of England, 
derived as they have been, for the most part, if not altogether, in an 
unbroken chain from the British church, the Anglo-Saxon church, and 
the Latin church, in the days of her purity. 

These considerations being thus stated, there is no difficulty in 
arriving at their natural conclusions. First, it has been seen that the 
turning point of the Church of Rome, as a communion of Christians, 
was the Council of Trent, — ^that, however corrupt before that period, 
she then formally embraced and avowed those corruptions, with a re^ 
solve to adhere to them, to perpetuate them, and to enforce them on her 
members as terms or conditions of her communion — ^and that thus she 
consummated her fall, and sealed her apostacy. Secondly, it has been 
seen that the Ordinal of the Church of Rome has been changed, and 
that the change has been of such a nature as to lead to the depravation 
of her orders. Now as the orders of the Anglican Church are traceable 
to a period before the Council of Trent, and before the change in the 
Romish Ordinal, they are not liable to those objections which lie 
against the orders of Rome subsequent to those periods. And there- 
fore the member of the Church of England may utterly disavow and 
reject the present orders of the Church of Rome, while at the same 
time he upholds the perpetual visibility of the Church of Christ, and 
the unbroken succession of Apostolic orders in the Church of England. 

And now to conclude ; — 

These pages have been written with the view to unfold the judgment 
which the Church of England has solemnly formed and formally pro- 
nounced as to the state and character of the Church of Rome. And 
they have been commenced, carried on, and are now completed, in the 
hope of supplying the members of the Church of England with a fair 
and adequate view of the opinions which they, as her members, should 
hold, and the language which they, as her children, should apply to 
the Church of Rome. In the present day, as in the days of the past, 
the great and justly-acquired influence which the judgment of the 
Church of England always exercises on the minds of her members, and 
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of which influence we pray esto perpetua, has been a temptation to some 
persons to teach and propagate error under the sanction of her name. 
It has been from time to time a temptation to some persons to intro- 
duce and insinuate softened views and extenuating statements as to the 
state and character of the Church of Rome ; and these pages have 
now been written that the members of the Church of England may 
no longer be exposed to deception — ^may know the truth — may hold 
the judgment, and speak the language, of the Church of England. 

It has been seen, in the first part of these pages, that the Church of 
England, in her Articles, in her Rubrics, and in her Homilies, has pro- 
nounced the Church of Rome guilty of errors of faith, superstition, 
arrogance, impiety, blasphemy, idolatry, apostacy ; in short, every sin 
the deepest and the blackest which a church is capable of committing. 
Whether she is justified in this severe judgment is not the question at 
present. It is certain that such is her judgment, and therefore every 
member of the Church of England, holding her judgment, is con- 
strained to feel a doubt — cannot help entertaining a doubt — as to 
whether the Church of Rome, g^ty of every sin of which a church 
could be gn^ilty, ought to be regarded as a true or a living branch of 
the Church of Christ. 

It has been seen, in the second part of these pages, that this doubt 
has been increased till it almost amounts to a decided denial of the 
claims of the Church of Rome. For by the Article of the Church of 
England, the visible Church of Christ is defined in terms that seem 
designedly adopted to exclude the Church of Rome. The characteris- 
tics ascribed to the visible Church of Christ are such as the Church of 
Rome can never claim. One can never be identified with the other, 
nor can one be regarded as a branch of the other. 

And, lastly, it has been seen that the denial of the Church of Rome 
as a true church or living branch of Christ's Catholic or Universal 
Church, does by no means involve a denial of the perpetual visibility 
of the Church of Christ, or a doubt of the validity of the orders and 
sacraments of the Church of England. The stream of Apostolic 
orders flowed on as pure as it was unbroken ; and when the stream 
divided, and that which flowed through the Church of Rome became 
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turbid aAd impure, the stream that had turned into the Church of 
England still flowed on as pure, as unbroken, and as chrystaline, as when 
it first gushed from its fountain in Jerusalem. 

May her children never forget her faithfulness to the truth of God, 
or the fearlessness of her protest against the Church of Rome ! May 
peace be within her walls and plenteousness within her palaces ! 
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THE NATURE AND USES OP TRADITION. 



There is something naturally very attractive in what is commonly 
^^called Tradition : and this attractiveness is often increased by the en- 
gaging manner in which it is presented to our notice, and by the strong 
appeals which it makes, both to the better and the worse feelings of 
our hearts. For all parties are agreed, that Tradition has its uses, and 
important ones too ; and therefcH'e, though some men may have run 
into extremes in extolling its importance, it may easily occur to us, if 
we have not thought much upon the subject, that after all, its claims 
cannot safely be despised. And even in the worst abuses of Tradition, there 
is commonly in the simple statement of the doctrine nothing which im- 
mediately shocks the Christian, as if it denied the Lord that bought 
him, or destroyed His work ; so that unless men will look beneath the 
surface, its danger and its deadlmess may be very much concealed. In 
addition to this, the field which Tradition opens to the student affords 
abundant scope for the pursuit, and the display of learning ; at the same 
time investing its objects with the charm of Antiquity, which with some 
minds has a peculiar force, and gives a sort of sacredness to everything 
with which it is connected. Then, too, the appeals which Tradition 
makes to our modesty, are by no means without their weight ; while it 
bids us take heed lest we set up our own fancy or judgment in opposi- 
tion to the wisdom of men more learned and more pious than ourselves, 
and who had better opportunities of discovering the truth. Besides 
which, it holds out to those, who dislike the painful exertion of thinking 
for themselves, a respectable authority already established, and offering 
to relieve their minds from much care and responsibility. Moreover, 
the unhappy divisions of the Christian Church — and the longing of the 
harassed soul to escape from the strife of tongues — ^from the jarring of 
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sects, and parties, and doctrines, and professions — make men in these 
days the more desirous to find a sure resting-place, and a certain guide 
not only for their own minds, but for those of others also. And as they 
see that the Bible has not prevented division in the church, they are the 
more ready to believe that unity must be derived from some other source ; 
— and what source can be so well expected to supply that which is lacking 
in the word of God, as the traditive voice of His Church ? 

It is no wonder therefore, if many have yielded themselves to these 
attractions ; some with the determinateness of principle, and knowing 
whither they would be led,^-others without much thought or consider- 
ation, and without having any distinct idea as to what might be the 
issues of the path upon which they have entered. There is reason to 
suppose that the latter class is a numerous one, embracing as it does 
many varieties and degrees ; and to them especially are the following 
pages addressed, inviting them to consider, in a short and simple view, 
the Nature and Uses of Tradition, 

It is particularly desirable in a subject of this kind, for it to be set 
before us with as much clearness as possible ; and therefore we propose, 
in considering it, to adopt a methodical and somewhat formal arrange- 
ment, and after having 

§ i. Stated the intent and meaning of Tradition, 

§ ii. To consider in what manner it may be rightly used, and what 
are its Abuses ; 

§ iii. Then to point out some of the Effects which have resulted, and 
may ever be expected to result, where these abuses are allowed. 

$ iv. And lastly, to show what is the position and the judgment of our 
own Church respecting this important subject. 

It is obvious, that within the limits of a Tract like this, we most be 
generally content to give the heads of arguments, without being able to 
follow them out at length, or in much detail ; yet even within this nar- 
row compass, our discussion may not be without its benefit. 

§ — I. The intent and meaning of Tradition.* 
Tradition, although used under some variety of circumstances, implies 

* In considering tlie use of Tradition the reader is requested to observe, that we are 
km^ about to regard only the right or wrong employment of it in propomuHtig theMnet 
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always, as an essential part of its character, the Imparting qfsame DoC' 
trine by man to man. Whether the instruction be oral, or written, — 
sound or erroneous ; — ^whether the authority which it claims be rightly 
or unjustly claimed ; whether it be the doctrine of a Pharisee or of an 
Apostle ; — whether it be the voice of a church *• the keeper and witness 
of Holy Writ," or of a church making the commandment of God of 
none effect ; — in every case there is a doctrine imparted through man's 
instrumentality, and handed over to the hearer of a present, or the en- 
quirer of a future age. 

It is evident then, that the authority due to any species of Tradition 
may properly be questioned and examined ; and that it must be deter- 
mined by the circumstances of its own case. Thus while our Lord con- 
demns the traditions of the Pharisees, as making void the commands 
of God ; (Matt. xv. 6.) and the Apostle, writing to the Colossians, 
(Col. ii. 8,) reprobates the *' traditions of men," as connected with the 
" philosophy and vain deceit " of his day ; yet the Thessalonians are 
enjoined (2 Thess. ii. 15.) " to stand feist, and to hold the traditions 
which they had been taught." 

In our present enquiry, however, we need but glance at, and pass by 
the traditions of the Jews ; because in them we have no concern, nor 
do they present to us any practical difficulty. Nor need we dwell upon 
the case of those, to whom traditions came immediately from the mouth 
or pen of an inspired Apostle ; because, though such instructions 
are called Traditions, as being delivered through the instrumen- 
tality of man, yet they are in reality the word of God, by whose Spirit 
the Apostle spoke or wrote. 

Tradition, therefore, as it presents itself to our consideration, is the 
teaching of the Church, or of any prof essing branch of t^,*— either- ex- 

or matters of/aHk The authority of the Church, that is, of any particular or national 
Church to estabUsh rites and ceremonies, and to exercise a discipline oyer its members, 
need scarcely be discussed at all in connexion with our present question : as this use 
and authority of Tradition arises out of the necessary constitution of a church as an or- 
ganized and lawful society, and therefore possessing the privileges and powers which 
must always be inherent in such a society. Only, if this Church authority, indirectly es- 
tablishes doctrines or matters of faith as connected with its discipline and order, it so far 
assomes a new character, and most to the same extent be tried by the standard which is 
here proposed. 

B 2 
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pressed generally, as by Creeds, Councils, Liturgies, and tHe approved 
adoption of any doctrine or practice ; or individually, by the voice of 
the church's accredited ministers, in the exercise of their vocation as 
teachers of the flock.* — It is the teaching of the Church as distin- 
guished from the divine instructions of our Lord and his inspired 
apostles. 

§ II. — The fight use, and the abuse of Tradition, 

If, then. Traditions, or doctrines set before us by men of like passions 
with ourselves, are> in some cases erroneous, and without authority, 
and in others, justly demand our reception and regard ; we are naturally 
led in the next place to consider a most important question ; namely, — 

How may it be known when such teaching is right and binding upon us, 
and when unsound, and destitute of authority P 

This is indeed a most essential point in our present discussion ; for 
if we can ascertain what is the character and aspect of Tradition ; when 
it is valid; and by what criterion its claims are to be judged, — we shall 
be the better able to determine its right uses — shall be more easily 
warned against the abuse of it, and shall clearly understand the course 
adopted by our own Church in its dealings with this subject. 

fa.J The Test by which Tradition must be tried. 

Now it is agreed on all sides, that the primary source of all real 
knowledge of Christian truth, and of authoritative instruction, is to be 
sought in God himself, and the revelation of His will to man. But when 
it is further enquired, through what channel this Revelation is conveyed 
to us, and where it may now be found : — we reply, that it is to be found 
only in God^s Written Word, as contained in the canonical books of Scrip- 
ture. And consequently, that Tradition is then, and then only, valid 

« It will be observed, that this view of Tradition makes it include what is commonlj 
called " Chnrch authority : ^ the word Tradition being now mostlj used to signify In- 
fttmction of the church handed down from an earlier age. But in reality, there is no 
essential difference between these two ; for what is Tradition now, was Church authority 
some centuries ago ; and what is church authority now, will, if preserved, be Tradition 
some centuries hence. The two, therefore, cannot be separated in considering their na- 
ture and validity. 

In Article XXXIV, the word Traditions is used in the sense of the Church's present 
teaching. *' It is not necessary that traditions and ceremonies be in all places one, or 
utterly like ; for at all times they have been divers, and may be changed, &c.** 
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and binding upon us, when it is taken from Scripture, or conforms to 
Scripture in the doctrine which it conveys. It is to this written record 
of God's holy word, that every form and variety of Tradition must be 
brought to be sifted, searched, and tried. The declarations of Fathers 
of ancient days — the decrees of Councils — the preaching of ministers — 
are to be received as conveying the mind of the Lord, when they ac- 
cord with the written expression of His will. This, however, is by no 
means so universally acknowledged ; and therefore it is necessary for us 
to have some good and solid grounds for our confidence in this exclu- 
sive exaltation of the Written Word. Let us then proceed to examine 
what grounds there are for asserting, that Tradition is valid only when 
it is conformable to the word of God as found by us in the canonical 
Scriptures. 

1 . First then, it may be observed, that there are only three ways in 
which the divine authority and truth of man's teaching has ever been 
attempted to be proved ; namely, 
by Miracles, 
by the Scriptures, 

or by the supposed existence of an Unwritten IFbrcf,*— deposited, as 
it is said, in the Church, and handed down from age to age, or commu- 
nicated directly by the Holy Spirit through the voice of the church, — 
the decrees of its rulers, —and the teaching of its ministers. 

Now if we look at the conduct of those, who, from the beginning, 
have been undoubtedly inspired, and sent from the Almighty with a 
revelation of His will to man, we find that they invariably proved their 
authority by an appeal to the Miracles which they wrought, or by a 
reference to Scriptures acknowledged to be divine* 

This was the case with the holy men of old time, from Moses to the 
shutting up of the word of Prophecy in the Jewish Church. — ^This was 
the case with our Lord Jesus Christ himself, when he alluded to the au- 
thority of his words. — ^This was the case with the apostles, whom he sent 

* Traditions gathered out of the WriHngs of the Fathers, must still be considered as a 
part of an unwritten word (if not supported by Scripture.) Because it is not pretended 
that the Fathers were inspired, but only that they recorded truths orally delivered by 
the Apostles, and orally transmitted to them through a longer or shorter interval of time 
according to the period at which they lived. 
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forth into the world to preach the gospel to every creature. When 
they claimed attention to doctrines uncommunicated before to man, 
they proved their divine auth(»ity by their saperhuman works ; — ^when 
they drew out and stated at large truths already revealed, they referred 
to Scripture for the proof of their validity. 

[a. Proof from Miracles,'] 

Thus Mpses reminds the people of Israel, when he sets before them 
the words of the covenant which the Lord commanded, — "Ye have 
seen all that the Lord did before your eyes in the land of Egypt, unto 
Pharaoh, and unto all his servants, and unto all his land ; the great 
temptations which thine eyes have seen, the signs, and those great nu- 
racles." (Deut. xxiz. 2, 3.) 

Thus again, Jesus bids the Jews believe him for his works' sake, and 
says, " The works which the Father hath given me to finish, the same 
works that I do, bear witness of me that the Father hath sent me/' 
(John V. 36.) 

Thus too, Paul the apostle writes to the Corinthians — " The signs 
of an apostle were wrought among you in all patience, in signs, and 
wonders and mighty deeds. (2 Cor, xii. 12.) 

[b. Proof from Scriptures.li 

Thus moreover, on the other hand, the Prophet Isaiah exclaims, " To 
the law, and to the testimony ; if they speak not according to this 
word, it is because there is no light in them." (Isaiah viii. 20,) 

Thus Jesus, addressing himself to the unbelieving Jews, declares, — 
" Search the Scriptures ! for in them ye think ye have eternal life ; 
and they are they which testify of me." 

Thus too, the sacred historian records it to the praise of the Bereans, 
that ** They heard the word [of an apostle] with all readiness of mind, 
and searched the Scriptures daily, whether these things were so." 
(Acts xvii. 11.) 

In contrast with this, it should be remarked, ^that Traditions, not 
resting upon one or the other of these two foundations, were strongly 
reprobated and condenmed. " In vain do they worship me^ teaching 
for doctrines the commandments of men." (See Matt. xv. 6 — 9.) 

What reason then, is there for believing that this order of things, so 
long continued, was changed when the apostles left the earth, and a 
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new method of proving divine authority was introduced into the world? 
If, ever since the time when the Lord was pleased to choose a nation to 
be the depository of His word and will, until the day when the last 
apostle bore his living testimony to the cause of truth. Tradition (when 
not established by miracles or Scripture ) has been shut out and cast 
aside ; — ^we must needs require some strong and unquestionable proof 
ere we can admit that it may be safely trusted now. — ^We must needs 
require that it shall be clearly shown (what never has been, and never 
can be shown) that the Traditions which float upon the stream of Time, 
as it has flowed on through • the ages of the Christian Church, are 
essentially different in character, in weight, in certainty, in a faithful 
transmission of unsullied truth, from those which prevailed among 
the Jews. 

So sensible, indeed, have men naturally been of the need either of 
Scriptures or Miracles to substantiate their traditions, that when the 
Church became corrupt, and her traditions were evidently unscriptural, 
false miracles and lying wonders were invented for their support.* 

2. But secondly. Traditions, resting upon the authority of an Un* 
written Word, may be at once rejected on this simple ground, — that it 
never can be proved, that they have preserved this Unwritten Word, from 
which they profess to spring, unaltered and undehased. 

Let God's word, indeed, be reverenced, through whatsoever channel 
it pleases him to make it known ; but let us be sure that it is His word, 
and not man's, to which our reverence is given ; and this can never be 
the case with such traditions. For truths orally delivered, and handed 
down, have ever been found, even under the most favourable circum- 
stances, to become rapidly debased, both by the loss of truth, and by 
corrupt additions. Nay, the oral instructions of the very apostles 
themselves ; (and this alone is sufficient to decide the question) — ^the 
very words of men, speaking as they were moved by the Holy Ghost, 
were mistaken and perverted, even by sincere and honest hearers ; and 
it was to correct the wrong apprehension of their own divine instruc- 

* It is imposBible in these brief pages to enter upon the consideration of thes^lying 
wonders which were so abundant in the fourth and several following centuries. But the 
reader is referred to No. 7, of ** Ancient ChritUanU^,'*'' for a very able investigation oi 
these false miracles. 
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tion, that some parts of the New Testament were expressly written.* 
How impossible then, it must be» for that unwritten Word, which, 
when heard immediately from an apostle's mouth, needed Scripture to 
explain and g^ard it from perversion, — after buffetting for years with 
man s forgetfulness, and ig^rance, and perverseness, and sin — to be a 
safe and certain guide to divine truth ! 

Here again, the weakness of such traditions is sometimes felt even 
by those who adhere to them ; and hence attempts are made to defend 
them on the ground of Christ's promises and presence with His 
Church ; t as if these secured an infallibility, and would stand in the 
stead of miracles or Scripture. But it must be remembered, that errors 
and heresies claiming to be the Church's teaching, very soon arose ; 
and that it is impossible to decide which is the truth, and which the 
error ; which is the catholic, and which the heretic, except by bring- 
ing them ta the test of Holy Writ. And moreover, although there has 
always been a true Church of Christ, faithful to its Lord, and favoured 
by His presence,, yet,, no promise indicates that any one particular 
church shall be preserved from error,, or be made an independent de- 
pository of Grospel truth. 

3. But again, if there were any such deposit of divine tFuth, a» an 
Unwritten Word implies, committed by the Apostles to the Christians 
of their day, and preserved as a tradition in the Church ; — a distinct 
reference to this authority would assuredly be found in the earliest 
ages of Church History, when such traditions would he the most clearly 

* It Ib sometimes contended, that Tradition must have authority independent of Scrip- 
ture, because it was delivered to men h^ore the Scriptures of the New Testament 
were written. Vevy true, it was so- delivered by the preaching of the inspired apostles ; 
and if any traditions came to us now from the mouth of inspired men, proving their 
inspiration by miracles, they might claim the same attention as the words of the apostles. 
But even then, it would be necessary for these traditions to be recorded by inspired 
writers to preserve them from corruption and mistake. 

•f, The well-known Rule of Vincentius Lirensis — quod semper^ qjmd ubique^ igtod ab 
omniims^ — ^presents this idea in a very plausible shape. It seems to admit that individual 
Christians and Churches may err ; but how can that be other than the truth, ^ which is 
held always, and every where, and by all Christian men? ** But what are the truths of 
which all this can be affirmed ? This fiunous rule, when put into practice, is found either 
to be destitute of meaning, or else to involve the absurdity of arguing in a circle, e. g. 
This doctrine is tme, because it is held by all sound Christian men. But how do you 
know that these are sound Christian men.^ — because they hold this doctrine !. 
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remembered: — the least likely to have been corrupted; — and the most 
undoubtingly received* 

And yet» as it has been well and forcibly remarked, it is precisely 
during this very period, that such a reference is not to be found. " Take 
the Apostolical Fathers from their very earliest commencement, and we 
have no hesitation in asserting, that written Scripture, and not oral 
Tradition, will be found to have supplied the whole subject-matter of 
their doctrinal teaching."* The testimony of Clement of Rome — of 
Polycarp— of Ignatius — of Justin Martyr, and of Irenaeus — is to this 
effect, — that the Gospel, which the apostles " at first preached by word 
of mouth, they afterwards, by God's will, handed down to us in writing, 
to be the foundation and pillar of our faith, "f Let us therefore, ask 
once more, whether it can in rational and sober faithfulness be believed 
' — whether it can be tolerated that such a statement should demand our 
credence — that Apostolical Traditions, of which the Apostolical Fathers 
knew and acknowledged nothing, except as they were fixed and stamped 
indelibly upon the page of Holy Writ, — should now call for deference 
and submission at our hands, and be regarded as wholesome fountains 
of divine instruction. 

4. To these proofs we may further add the total absence in Scripture 
of all declarations in favour of any such an open or disguised infallibility in 
the Church, as the doctrine of an unwritten word assumes : and this 
even where the inspired writers are dwelling upon topics which would 
naturally have elicited some instructions on this head, if such was in« 
tended to be the foundation of the Christian's faith. On the contrary, 
while they fiiUy acknowledge the right of the Church to enforce a 
godly discipline among its members, they declare the doctrinal sufficiency 
of Scripture, as containing all things necessary for faith and godliness. 
So that by the testimony of the inspired writers themselves, ** it. Scrip- 
ture, is able to make men wise unto salvation, through faith that is in 
Christ Jesus," and " is profitable for doctrine, for reproof, for correc- 
tion, for instruction in righteousness ; that the man of God may be per- 
fect, thoroughly furnished unto all good works." 

I^ then, the Scriptures are able not only to make men wise unto sal- 

* Bp. ShutOeworth's ''Not Tradiium, hut Scripture,'' p. 7 t Ibid, p. 1. 
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vation, but also to make men ** perfect** in their instruction, and " ihn" 
roughly furnished unto all good works'* — ^wliat other source of divine 
instruction independent of the Scriptures, can be needed or be safe 
for man. 

From these reasons then we conclude, that Tradition must be depen* 
dent upon the Scriptures, and must derive its force and authority from 
them. 

{h,) The right use of Tradition. 

From what has been said above, respecting the relation between Tra- 
dition and Scripture, the right use of the former may be gathered in 
a very few words. For it is the right use of Tradition to employ it im 
setting forth the meaning of Scripture ^ in the capacity of a subordinate 
and dq^ndent authority. 

The words of Article XX — " The Church is a Witness and Keeper 
of Holy Writ," express this use in very simple terms. The Traditions 
then of the Church at any given age, both by public documents and 
acts, and by individual teaching, must testify and proclaim to the men 
of that age, the truths of Grod's Written Word : and these Traditions 
so fiEur as they remain to succeeding ages, must still be used for the 
same purpose — to iQustrate and set forth the Scriptures. But in both 
cases they must submit to have their validity tried, by the very Scriptures, 
whose witness they are ; and each Church, — each Christian man, — has 
a right, nay, it is his duty, as far as he may, to follow the example of 
the Bereaas, and to "search the Scriptures, whether these things 
are so." 

Nor is this office of Tradition, though limited within certain bounds, 
a vain and trivial thing. " The foolishness of preaching/' though 
possessed of no original and independent authority, has in all ages 
been a mighty instrument for building up and enlarging the king- 
dom of Christ. And when we duly consider that '* it is the glory and 
eharacteristic of Christianity to be a religion of history" — " that it is 
not a system of philosophy, or abstract principles, broached, no one 
cares when, and having no visible attachments to place, time, or per- 
sons, and which, as it is pregnant with no hopes, is rich with no 
records,"-—" but is the reverse of all this, in its form, and in the mode 
of its conveyance, and in the sentiments which it generates ;" — ^that in 
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shorty the condition of Continuity attaches itself intimately to the gospel 
scheme ; we shall not be disposed to think the recorded Tradition of 
earlier ages of little moment, because we may not exalt it into a divine 
revelation.* 

To these remarks it may not be unnecessary to add that, in consider- 
ing the use of ancient Traditions, we should carefully distinguish be- 
tween their use as religious authorities or guides,— *and their use as 
historical records of facts » The records of ecclesiastical antiquity are 
very important as an evidence of the state of the Church in ■ former 
days, and of facts highly interesting, and even necessary for us now to 
know. Though the Fathers of the early centuries of the Church were 
uninspired, ^fallible,— «nd oftentimes mistaken men; — ^they were 
doubtless fedthful witnesses of facts which occurred in their own time, 
and in which they themselves bore a part. And the value of this his- 
torical testimony might be exemjdified in many most important particu- 
lars, such as its bearings upon Episcopacy, Infant Baptism, and the 
canon of Scripture. But this use of the Fathers has no reference at 
all to their religious authority or teaching; we use them then, as 
we should use heathen authors, if we had any who bore witness to the 
same facts : •^we use them just as we do use the evidence of PHny and 
Tacitus, so far as they have noticed the afiairs of Christians. 

fcj The abuse of Tradition^ 

As the right use of Tradition is to employ it as subordinate to scrip- 
ture, the abuse of it will obviously omsist im setting itt^as an authority, 
independent of the Written Word. For if Scripture (as was before 
shewn) is the only Rule of Faith, and Depository of Grod's revealed 
truth ; then a IVadition, which is independent of the Bible, can at the 
very best be received only as, it may be, the prudent suggestion of 
pious and intelligent men ; but without any authority binding upon us, 
above the recommendation which naturally attaches to the suggestions 
of the wise and good. And if, as will very often be the case, the inde- 
pendent Tradition be at variance with the Scr^ture, — ^then it ought 
unhesitatingly to be cast aside. Let what will be its antiquity, its uni- 

' * The Reader may refer, for a fuller consideration of this inq>ortant point, to the 
chapter on " the dependence of thd Modem Church upon the Ancient Church.*' An- 
cient Christianity^ No. 1. pp. 18 — 56. 



12 THE NATURE AND USES 

versality, its array of names, it must be rejected under the righteous 
sentence of that undeviating rule, "We ought to obey God rather than 
man." 

Now this abuse of Tradition, whereby it is made independent of 
the Scriptures, is effected in two ways; — one more open and undis- 
guised, — the other more covert and plausible, but both bringing us, in 
effect, to the same conclusion. 

1 . Tradition is openly and undisguisedly rendered independent of Scrip- 
ture, when it is set up, as it were, by the side of the written word, as its 
assessor and colleague in the seat of Judgment and Authority ; — ^thus de- 
claring, as it is said, that there are two sources of divine truth, — ^two 
Rules of Faith,— Scripture and Tradition ; — ^the latter being derived 
equally with the former from the direct inspiration of the Holy Spirit^ 
and therefore claiming submission, not from any concurrence with the 
written word, but from its own intrinsic authority and power. 

This is precisely the rank into which Tradition is elevated by the 
Church of Rome, as the authorized enunciations of her tenets do most 
plainly assert. Let Rome speak for herself on this point, in the words 
of the decree of the Council of Trent. 

"The sacred, holy, oecumenical, and general Council of Trent, 
lawfully assembled in the Holy Spirit, the three before-mentioned 
Legates of the Apostolic See presiding therein, having constantly in 
view the removal of errors and the preservation of the purity of the 
Gospel in the Church ; which Gospel, promised before by the Prophets 
in the sacred Scriptures, was first orally published by our Lord Jesus 
Christ the Son of God, who afterwards commanded it to be preached 
by his Apostles to every creature, as the source of all saving truth and 
discipline ; — and perceiving that this truth and discipline are contained 
both in written Books and in unwritten Traditions, which have come 
down to us, either received by the Apostles from the hpsof Christ him- 
self, or transmitted by the hands of the same Apostles, under the dicta- 
tion of the Holy Spirit; — ^following the example of the Orthodox 
Fathers, doth receive and reverence with equal piety and veneration, all 
the Books, as well of the Old as of the New Testament, the same Grod 
being the Author of both, — and also the aforesaid Traditions, pertaining 
both to faith and manners, whether received from Christ himself, or 
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dictated by the Holy Spirit, and preserved in the Catholic Church by 
continual succession."* 

Again, the Catechism of the Council of Trent states shortly the same 
thing — " All the doctrines of Christianity are derived from the Word 
of God, which includes Scripture and Tradition," f 

There is indeed no danger of misunderstanding or misrepresenting 
their principles in this respect. However erroneous, and full of danger 
may be their doctrine of Tradition, there is no room for misapprehend- 
ing its position or its claims. 

But it is not the Church of Rome only which thus sets up Tradition, 
as an independent and co-ordinate Rule of Faith with Scripture. In 
these last days there are members and ministers of the Church of Eng- 
land, who avow the same thing, and assert that " Scripture and Tradi- 
tion taken together are the joint Rule of Faith." t This accordance 
with the tenets of Romanism would a few years back have been deemed 
impossible ; but now that a way has been found, whereby men may 
continue to be members and ministers of our church while they repudiate 
with indignation the name of Protestant and all that characterizes it,, 
such coincidence has almost ceased to be a matter of surprise. 

2. But again. Tradition is rendered independent of Scripture, though 
in a more covert and plausible way, when it is set up as an Authori- 
tative Interpreter of Scripture, as is done in such statements as the 
following : — 

*' We may say ' the Bible and nothing but the Bible/ but this is an 
unthankful rejection of another great gift equally from God, such as 
no true AngHcan can tolerate. If, on the other hand, we proceed to 
take the sounder view, that the Bible is the record of necessary truth, 
or of matters of Faith, and the Church- catholic Tradition is the inter^ 
prefer of it, &c. (Tracts for the Times, No, 71, p. 8.)§ 

This mode from its seeming moderation, — horn its being less glar- 
ingly contradictory of the Articles of our Church, — ^from its admitting 

« Council of Trent, Seso. IV. t Catechism of the Council of Trent, p. 7. 

t See Appendix No. 1 of Biaiiep of CkUcuUa's Sermon on *' the Sufficiency of Holj 
Scriptore, as the Rule of Faith. ^*— Also Pro/eseor KebWe Sermon on '* Primitiye Tiadi- 
tion," in which this doctrine is maintained. 

§ See also Profewyr Kebie^e Sermon referred to above. 
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of several different degrees of obliquity in error,— -and from its very 
easily introducing much fallacy and confusion of ideas* commonly gains 
a reception among nominal Protestants more readily than the former. 
And yet tiiis latter way reaUy makes Tradition just as independent of 
Scripture as the other, as some modem Theologians do not hesitate 
to acknowledge.* Indeed, at the best what a miserable sophism 
is it, to separate Scripture from its Interpretatim ! That is the Word 
of God to us, which is received as God's Word into the conceptions 
of our own minds, — and this can only be by some meanmg being 
attached to the words. Therefore, if, as some would persuade us, 
the Bible is a sealed book, ai^ unintelligible, without Tradition to 
unlock its meaning, — and this interpreter has authority to command 
our assent to its interpretation8,*^then Tradition is not only not sub- 
ordinate to Scripture, but is in reality exalted above it* 

§ lu. — The Effects which result from the Abuse of Tradition. 

In a case such as we are considering*, it is not sufficient merely to 
shew liiat a doctrine is unauthorized or unsoimd. The real nature and 
extent of the evil must also be exhibited, by setting forth some of the 
kanentdble effects which follow from the original error, 

1. The first, and. most immediate result produced by Tradition being 
thus made independent of the Scriptures is^ — that it makes the word of 
God of none effect. 

This was, as we know from the highest authority, the consequence 
which resulted frrom a similar abuse of Tradition among the Jews: 
** Ye have made the commandment of God of none effect by your Tra- 



* " Do tbey not (Tertullian, &c.) employ Church Tradition as parallel to Scripture, 
not as derived from it ; and consequently as fixing the interpretation of disputed texts, 
not simply by tbe judgment of the Church, hut by the authority of that Holy Spirit 
which inspired the oral teachings itself^ of which suoh Tradition i& the record ? ** — Prf^enar 
Kehle^s Sermon as above.) 

The Church of Rome does not go beyond this, when it declares, ^ if we would have the 
whole Rule of Christian feitii and practice, we must not be content with those Scriptures, 
wliich Timothy know from his infiincy, that is with the Old Testament alone ; nor yet 
with the New Testament^ without taking along with it the Traditioiur of the ApesideB 
and ike iaterpretatUm of the Churchy to which the Apotdm ddwend betk the Bodt and Ui4 
true meaning of U:^ {Oxteekurnqfthe CouweUifTmd.) 
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dition." (Matt. xv. 6.) And the same result has always ensued in the 
Christian Church, whenever the same cause has been allowed to exist. 

For if Tradition and Scripture are placed side by side as equal ; — 
then these two authorities are not concurrent, but opposed^— they are 
two masters, of which one must be held to, and the other despised. In- 
deed, in a case like this, there cannot practically be two supreme authori- 
ties, and in this conflict of jarring interests, it is always Scripture which 
is neglected, and virtually thrust aside. For the voice of the church by 
which Tradition speaks, is that which is constantly sounding in the 
ears of its members, and comes in immediate contact with their reli- 
gious wants, and feelings, and practices, and hopes* and fears ; and 
therefore, when independent of Scripture^ it will be also predominant ; 
and without any formal and avowed rejection of Holy Writ, it must be 
practically and effectually excluded. 

And if the Bible is acknowledged to be the record of truth, while 
Tradition is put forth as the authoritative interpreter of it ; the same 
result will still ensue. This is indeed precisely the charge brought 
against the Jews. The Pharisees were very far from avowedly dis- 
owning their Scriptures, nor had they in this sense taken away the 
key of knowledge ; but they had done that which efiectively barred 
the way of truth against the access of the people, " by bringing in a 
commentary on the written law of God, or a system of inherited expo- 
sitions, which in all cases should stand between the popular mind and 
the divine will ; so that practically, in all questions of duty, ihe real 
enquiry, and the only enquiry of any importance, was — What saith 
the commentary ? What say the intorpreteis ? The Rabbinical inter- 
pretations did not come in as subsidiary, or as an aid, or even as a 
collateral authority, but as at once the primary and ultimate authority." 

The very same thing is done by the Church of Rome, when it de- 
clares* — " I also admit the Holy Scriptures, according to that sense 
which our Holy Mother, the Church, has held, and does hold, to which 
it belongs, to judge of the true sense and interpretation of the Scrip- 
tures ; neither will I ever take and interpret them otherwise than 
according to the unanimoua consent of the Fathers." (Creed of Pope 
Pius IV.) So that the Church of Rome, even when seeming to ac- 
knowledge the authority of the Scriptures^ does in reality make them 
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meaningless, and dumb; except so far as her own vain Traditions 
may give them liberty to speak; introducing thus an authoritative 
commentary between the people and the Word of God, fixing their 
attention solely on the Tradition, and rendering the Word of none 
effect. 

" He," says Chillingworth, ** that would usurp an absolute lordship 
and tyranny over any people, need not put himself to the trouble and 
difficulty of abrogating and disannulling the laws made to maintain the 
common liberty ; for he may frustrate their intent, and compass his 
own design as well, if he can have the power and authority to interpret 
them as he pleases, and to have his interpretations and additions stand 
for laws ; — if he can rule his people by his laws, and his laws by his 
lawyers." * And thus, whether at Rome or at Oxford, " Tradition, 
not directly denying the inspiration of Scripture, but allowing Scrip- 
ture to be the ultimate authority, the last reference, — ^yet placing 
herself first and pre-occupying the mind as the channel through which 
divine truth must flow, in fact invalidates the inspiration of Scripture 
and casts every thing into her own mould." (Bishop of Calcutta's Ser* 
mon, 1841. p. 16.) 

But when Grod's word is thus thrust aside, to make room for man's 
commandments, the foundation of our faith is shifted from a divine to 
a human basis, — and then how mighty a stream of evil must of necessity 
rush in upon the Church, deepening and widening as it bears along, till 
every truth and every grace is overwhelmed, and swallowed up within 
its flood ! Let those say how awful the efiects of this overwhelming 
error must ever be, who know anything of the deceitfulness, and per- 
verseness, and pride of the human heart, and the weakness and blind- 
ness of man's spiritual understanding ! Let those say how awful these 
effects have actually been, who know anything of the real character 
and practices of the Church of Rome, in the full developement of her 
principles, and the plenitude of her power ! 

2. But it is not only by implication, that the Word of Grod is made of 
none effect by the exaltation of Tradition : — another result which natu- 
rally follows where it has room to carry out its influence, is that the 

* CMiingworth, Fol. Ed, p. 37. 
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Scriptures are actually prohibited, — ^Men are forbidden to hear, or read, 
or possess the Bible — ^to search the Scriptures becomes a crime. 

This effect has been invariably seen in the Church of Rome, when- 
ever she has had power to execute her wishes, and cany out her 
principles. 

And a similar tendency is plainly visible in those modem ' Anglo-catho- 
lics,' who have adopted the Romanist abuse of Tradition. These have not, 
it is true, as yet been able, positively, to prohibit the use of the Bible. 
To do this must of course be impossible, living as they do in the midst 
of a Protestant Church, and nominally belonging to it themselves ; 
since even Romanist authorities allow the reading of the Bible to a 
certain extent, where a contact with Protestantism has forced this upon 
them, or has rendered such a policy advisable. But they have already 
given sufficiently clear indications, of their contempt of the Scriptures, to 
shew what would be the inevitable consequence, if they were not re- 
strained by external compulsion.* 

3. But further, when the Bible is thus forbidden, or at least neglect- 
ed, instead of the doctrines of the Bible, the frivolous or vile inventions 
of deluded men are substituted as divine truths. 

The History of the Church of Rome exhibits the most fearful in- 
stances of this effect, showing how they excluded Christ from his own 
Church by setting up mediators, and atonements, and jijstifications of 
their own ; — ^how they supplied those, who would receive them, with 
lying wonders, and blasphemous legends ; — ^how they made the wor- 
ship of the Virgin Mary, and of saints, and images, and relics, super- 
sede the worship of the one living and true God ; — how in short in the 
famine of Grod's Word, which they themselves had made, they fed 
souls, which were thirsting for the bread of life, with husks out of the 
swine- trough of their own abominations. 

And what do the history and the doctrines of what is called Tract- 
arianism, exhibit, but an imitation, ae far as circumstances will admit, of 
the conduct of Romanism in this very thing ? 

* The contempt cast upon the Bibla by the authors of the ** Tracts for the Times^* is 
very obyions : Tract No. 85, was evidently written for the purpose of disparaging the 
Scriptures. — See especially pp. 30, 31, 33, 34. See also a number of quotations to this 
effect in Appendix VI. of the Bishop of Winchester's last Charge. 
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We find the men of this new Theology, rejecting, like the Romanists, 
the Scriptural doctrine of Justification by Faith, — ** giving llie same 
preference to external acts, as substitutes for the inward power of the 
Spirit of God ; — putting the Church in the place of Christ, — the apos- 
tolic succession of ministers instead of apostolic truth, — ascetic ex- 
ercises of the body, instead of contrition of soul, — imposing gestures, 
instead of spirituality of heart ; and desiring to multiply superstitious 
forms and symbols, — sacramental signs, and crossings, and other em- 
blems said to be holy and efficacious, — able with their awful forms to 
scare innumerable sins, and avert innumerable evils/'* 

4. Once more : another most horrible effect of Tradition being exalted 
into the place of the Bible, is the establishment of a Spiritual Despotism 
in the Church. 

Need it be told, how this Spiritual Despotism in the Church of 
Rome, tyrannized over the lives, — the thoughts,— the consciences 
of men. The actual working of this Despotism, as carried out in Rome's 
ruthless persecutions, — ^when drunk with the blood of the saints, she 
slew with the sword, and with the fire, and with every barbarous torture 
that fiendish rage could invent, and the frame of man endure, a count- 
less host of those, who received not the " mark of the Beast on their 
forehead8,"-*cannot be alluded to without feelings of shame, and indig- 
nation, and horror. " If," — it has been forcibly remarked, — " if the 
history of the Romish Church were to deiscend to distant times, and 
the theory of the system to be forgotten, then it must certainly be 
thought, that during the thousand years or more of her unbroken power, 
a licence extraordinary had been granted to infernal malignants to 
usurp human forms, and to mvade earth with the practices of hell ; or 
that the world, from the seventh to the seventeenth century, had suffer- 
ed a dark Millennium of diabolical possession."t And yet, execraUe 
as was this sanguinary Fanaticism, venting its cruelty upon the bodies 
of men, is there not a darker picture stiU, and one which strikes a 
deeper horror into the thoughtful heart, <^— when we turn to another 

* Sennon preached at Oxford by Rev. O. A. Jacob', 1841. (Hatckard and S<m) 
See Appendix No. III. of this Semum for proofs of these ststenents^ which are to be 
found abundantly in the wiitingB of this school. — 

t Fanaticism, (by the author of the Natural History of Enthusiasm) p. 211. 
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view, and behold this spiritual tyranny lording it over the consciences 
and the minds of men ; and with an iron Despotism, — through the 
abominations of the confessional, — through a dark and foul asceticism, 
in tBe place of Christian purity, — through blind and dead, or even 
blasphemous forms, in the place of the Gospel of God's grace — binding 
down souls, for whom Jesus died, to degrading and stupifying super- 
stitions ? — Oh ! while we execrate this fearful system, let us mourn 
over those who were the actors and the sufferers in it — " deceivers and 
being deceived/' And above all, let us bear in mind, that neither 
Popes, nor Councils, can fedrly be accused of setting up, with any defi- 
nite and malign intention^ this ungodly system ; but that its gradual 
rise and progress, and consummation of iniquity, are nothing more 
than what naturally followed from the corruption of human nature, 
when Man's Tradition, instead of God's Written Word, was made the 
guide and law of the Church. 

5. But in considering the appalling effects of Tradition, as they 
are so glaringly displayed in the Romish Church, it is proper to 
notice the moavMr in which the corruptions above-mentioned were 
introduced. 

It was from Tradition, sanctioning and enforcing on accumulated per^ 
petuathn of errors from age to age : each generation thereby handing 
down to the succeeding ones its departure from God's truth, to be 
added to the sum of their own. For when the teaching of the Church 
is regarded as of divine authority, without any reference to the written 
word, the errors of that teaching cannot be corrected by a succeeding 
age ; which thus receives a corrupted standard of truth, and having still 
further debased that standard by its own corruptions, hands on a still 
more distorted Rule for the guidance of a remoter posterity. In this 
way it is that the traditive principles of Rome actually produced by 
gradual accimiulations the completed system of their Church. For by 
these principles the Mystery of Iniquity, which was already working in 
the Apostles' days — (though let and hindered until long after they left 
the earth); — ^the elements of Gnostic and Pagan philosophy, which,* so 
early deformed the Church ; — ^the ascetic and formal superstitions, 
which obscured Christ and his work, before the time when Popery visi- 
bly manifested itself, — were wrought up into a definite system, and im- 

c 2 
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pressed with a fixed and uDchangeable character, through the decrees 
of councils, and the steady advances of ecclesiastical ambition. 

6. And this, moreover, points us to the last mischief of Tradition, 
namely, — the impossibility of any real change or reformation in sudh a 
system as that of Popery, until the doctrine of independent Tradition, 
or Church infallibility in any shape, is exploded and renounced. For 
while the leaching of their Church in former times is received as their 
Bible, how can they gainsay the deeds and doctrines, which that teach- 
ing so emphatically enjoins. It is the last and crowning abomination 
of Tradition, thus received, — ^that it not only corrupts truth, but renders 
it impossible to return from error. It is impossible to return, until 
Tradition be cast out, and God's own Word substituted in its stead— 
as the source of all divine truth, — ^the authority for doctrine, — ^the 
Rule of Faith. 

It was in this very way that, at the Reformation, Popery was 
successftdly opposed, and its tjrranny overthrown in many lands. 
The Bible, opened, — searched, — published,— exalted, — understood, — 
dispersed the darkness of Papal superstition, as the shades of the black- 
est night are scattered before the rising sun. Little reason then have 
Protestants to be ashamed of boldly owning the Bible, and the Bible 
only — as the foundation and authority of their profession. On the 
contrary, they have abundant cause to bear it deeply impressed upon 
their minds, that any recurrence among themselves to this yielding to 
Tradition instead of Scripture, will most surely engender here, as it did 
at Rome, both Superstition and Infidelity ; — and from such elements 
what amount of mischief is too great to be apprehended, even in this 
enlightened and knowledge-seeking age ? 

§ IV. The position and judgment of the Church of England on the subject 

of Tradition. 

In considering the position and judgment of our Church on the sub- 
ject of Tradition, it may be necessary again to remark, that within 
our present narrow limits only some hints and heads of the argument 
can be given ; since to draw it out at length would occupy a volume of 
considerable size. The reader, therefore, is requested to bear distinctly 
in mind what the precise points are, upon which the judgment of the 
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Church is desired ; — ^namely, respecting the Holy Scriptures, whether 
they alone are, or are not, siq)reme in their authority, and sufficient in 
their completeness ; — and respecting Tradition, or the voice of the 
Church, whether it is, or is not, a co-ordinate rule with Scripture, or 
an authoritative interpreter of Scripture. 

1 . The authority and sufficiency of Scripture, 

fa.) Nothing, one would think, could well be more explicit than the 
judgment of our Church expressed in her sixth Article to show that in 
her estimation the Scriptures alone, and without any addition, are 
sufficient and complete as the Rule of Faith. 

ABTiCLE VI. — Of the sufficiency of the Holy Scriptures for Salvation, 
** Holy Scripture containeth all things necessary to salvation : so 
that whatsoever is not read therein, nor may be proved thereby, is not 
to be required of any man that it shoidd be believed as an Article of 
the Faith, or be thought requisite or necessary to salvation."* 

Let the reader contrast this with the Romish canon given above, 
(p. 12) from the Council of Trent ; and with Mr. Keble's declaration. 



* The formal and direct assertions of Article VI. are of course well known ; but perhaps 
it has not been so generally remarked, that there are scattered throughout the Articles a 
nnmber of indirect and incidental notices of the same truth, which are the more forcible 
when rightly considered, because they necessarily show the settled and habitual senti- 
ments of the framers of the Articles, naturally brei^ing out in undesigned confirmation of 
the explicit statements of the sixth. Thus : — 
Art. XIV.— *♦ Whereas Christ saith plainly (in the Scripture) When ye have done 

all, &C." 
Art. XVII. — " We must receive God's promises in such wise as they be generally set 
forth to us t» Holy Scripture. And in our doings, that will of God is to be 
followed, which we have expressly declared unto us tn Me Word of God^^ 
Art. XVIII. — " For Hdy Scripture doth set out unto us only the name of Jesus 

Christ. &c" 
Art XXII. — ^ A fond thing vainly invented, and grounded upon no warranty of Scrip- 

iurey but rather repugnant to ibe Word o/GodJ*^ 
Art. XXIV.—'' It is a thing pLiinly repugnant to the Word of God:'' 
Art XXVIII. — Transubstantiation in the Supper of the Lord cannot be proved by 

Holy Writ, &c." 
Art XXXII. — '* Bishops, priests, and deacons, are not commanded by Go<tt Law, &c.** 
Art XXXIV.—'* So that nothing be ordained against God's Word. 
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(Sermon on Primitive Tradition) that " Scripture and Tradition taken 
together are the joint Rule of Faith." 

(bj Equally clear and decided is the language of the Homilies — 
*' Unto a Christian man there can be nothing either more necessary or 
profitable than the knowledge of Holy Scripture, forasmuch as in it 
is contained God's true word, setting forth his glory, and also man's 
duty. And there is no truth nor doctrine necessary for our justifica- 
tion and everlasting salvation, but that is, or may be drawn out of that 
fountain and well of truth. Therefore as many as be desirous to enter 
into the right and perfect way unto God, must apply their minds to 
know Holy Scripture ; without the which, they can neither sufficiently 
know God and his will, neither their office and duty." 

And again, " Let us diligently search for the well of life in the books 
of the New and Old Testament, and not run to the stinking puddles of 
men's traditions, devised by men's imagination, for our justification and 
salvation. For in Holy Scripture is fiilly contained what we ought to 
do, and what to eschew ; what to believe, what to love, and what to 
look for at God's hands at length." — Homily I-pp- 1, 2. 

And again, "The Holy Scriptures are God's treasure-house, wherein 
are found all thingps needful for us to see, to hear, to learn, and to be- 
lieve necessary for the attaining of eternal life." (Homily entitled, ''In" 
struction, Sfc/'J 

(c,) To these it may not be uninteresting to add the testimony of 
* Latimer and Ridley, taken from their " Conferences," — 

Latimkb — "All Popish things (for the most part) are man's inven- 
tions ; whereas they ought to have the Holy Scripture for the only rule 
of faith. When Paul made allegation for himself before Felix, the high 
deputy, he did not extend his ^edth beyond the word of Grod written : 

* The reader is ezpresdy warned that these extracts firom the Fathers of the Refor- 
mation are not given as possessing an$ intrinsic atdhorUy, but merely to show that the 
general tone and feeling which pervaded their writings agrees with the positive statements 
which they have embodied in the Articles and Homilies. A catena of Bishops or Con- 
fessors, when introduced to explain away the literal meaning of the authoritative formn- 
laries of the Church, whatever it is intended to prove, can in reality prove only this, — 
7%a^ dishonett men have existed in past ages as todl as in ^present, and ihat there hone 
been always found tvithin the pale of the Church of Enfflandy those tvho scrupled not to eat 
her hready while they perverted her Articles and denied her doctrines. 
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' Believing all things (saith he) which are written in the law and the 
prophets ; ' making no mention of the Rahbins. Moreover, ' they have 
Moses and the Prophets/ saith Abraham in the parable ; not their per* 
sons, but their writings. Also ' Faith cometh by hearing, and hear- 
ing by the word of God.' And again, ' Blessed are they which hear 
the word of God.' * The thmgs, which have not their authority of the 
Scriptures, may as easily be despised as allowed/ saith St. Hierome. 
' Therefore, whether it be of Christ, or of his Church, or of any 
other manner of thing, which belongeth to our faith and life, I will 
not say if we,' saith St. Augustine, * which are not worthy to be com- 
pared to him that said, " if we," but that also which forthwith he 
addeth, " if an angel from heaven, shall teach any thing besides that ye 
have received (in the scriptures of the law and gospel) accursed be he." 

E.IDLET.— * Christ sendeth them that be desirous to know the truth 
unto the Scriptures, sapng, " Search the Scriptures." I remember a 
like thing well spoken by Hierome, * Tgnorance of the Scriptures is the 
mother and cause of all errors.' And in another place, as I remember 
in the same author, * The knowledge of the Scriptures is the food of 
everlasting life.'-^Christ would have the Church his Spouse, in all 
doubts to ask counsel at the Word of his Father, written and faithfully 
left and commended unto it in both Testaments, the Old and the New. 
Neither do we read that Christ in any place hath laid so great a burden 
upon the members of his Spouse, that he hath commanded them to go 
to the universal church." ( Works of Bp. Ridley, Edi Parker Society. 
pp. 113, 132.) 

(dj Lastly, we find similar language in an important document be- 
longing to the next age.-^The address of the Translators of our Bible. 
In speaking of the praise of the Holy Scriptures, they observe—*' But 
now what piety without truth ? — ^what truth — what saving truth, with- 
out the Word of God ? — what Word of God, whereof we may be sure, 
without the Scriptures? — The Scriptures we are commanded to search; 
— ^they are commended that searched, and studied them ; — they are re- 
proved that were unskilfid in them, or slow to believe them. They can 
make us wise unto salvation. — If we be ignorant, they will instruct us ; 
— ^if out of the way, they will bring us home , — ^if out of order, they 
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will reform us; — if in heaviness, comfort us , — if dull, quicken us; — ^if 
cold, inflame us.' 

And again — ' But what mention we three or four uses of the Scrip-^ 
ture, whereas, whatsoever is to be believed, or practised, or hoped for, 
is contained in them. The Scriptures, then, being acknowledged to be 
so fiill and so perfect, how can we excuse ourselves of negligence, if 
we do not study them ?•— of curiosity, if we be not content with them? 
In a word, the Scripture is a panary of wholesome food, against fenowed 
Traditions— a physician's shop of preservatives, against poisoned here- 
sies — a pandect of profitable laws, against rebellious spirits — a treasury 
of most costly jewels, against beggarly rudiments — ^finally, a fountain 
of most pure water springing up unto everlasting life.' 

2. Tradition, or the voice of the Church, not a co-ordinate Rule with 
Scripture, but always to he subordinate, and entirely dependent upon Scrips 
ture/or its authority. 

(a.) The Articles distinctly declare this when speaking of the authority 
of the Church ; as, ' The Church hath power to decree rites and cere- 
monies, and authority in controversies of faith ; and yet it is not law- 
ful for the Church to ordain anything contrary to God's Word written, 
neither may it so expound one place of Scripture, that it be repugnant 
to another. Wherefore, although- the Church be a witness and keeper 
of Holy Writ, yet as it ought not to decree anything against the same, 
so besides the same ought it not to enforce anything to be believed for 
necessity of salvation," fArt. XX,) 

Even the Creeds are spoken of in a similar manner — 

' The three Creeds, Nicene Creed, Athanasius's Creed, and that com- 
monly called the Apostles* Creed, ought thoroughly to be received, and 
believed, for they may be proved by most certain warrants of Holy 
Scripture: (Art. VIII.J 

So of General Councils — " they may jerr, and have erred " — and 
' things ordained by them as necessary to salvation, have neither 
strength nor authority, unless it may be declared that they be taken out 
of Holy Scripture/* (Art. XXI,) 

The authority therefore of the Church, as declared in these Articles, 
is entirely subordinate to Scripture, in all matters of faith and doctrine ; 
— the declarations of Tradition must be judged by the Written Word, 
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'and by that judgment acknowledged or condemned ; — and it is only 
in rites and ceremonies — ^in Church order and goyemment — ^that the 
Church (like any other lawful society) has an independent authority in 
its decrees, — so that nothing be ordained against Grod's word. But such 
decrees are not binding upon any future age ; — ^for * every particular 
and national Church hath authority to ordain, change, and abolish cere- 
monies and rites of the Church, ordained only by man's authority, so 
that aU things be done to edifying/ (Art* XXXIVJ 

(b,J So tiie Homilies — ''We see what vanity the school-doctrine 
is mixed with, for that in this Word, they sought not the will of God, 
but rather the will of reason, the trade of custom, the path of the 
Fathers, the practice of the Church." — (HamUy, for Rogation Week, 
7%ird Part.) 

(c) Also Latimer in his Conferences with Ridley — "But what 
is to be said of the Fathers ? How are they to be esteemed ? 
St. Augustine answereth, giving this rule also; that we should 
not therefore think it true, because they say so, do they never 
so much excel in holiness or learning ; but if they be able to prove 
their saying, by the canonical Scriptures, or by good probable reason ; 
meanmg that to be a probable reason, as I think, which doth orderly 
follow upon a right collection and gathering out of the Scriptures/'— « 
" For one man having the Scriptures and good reason for him, is more 
to be esteemed himself alone, than a thousand sudi as they, either 
gathered together, or succeeding one another. "The Fathers have 
both herbs and weeds/' — (Works of Bishop Ridley, Ed, Parker 
Society, p. 114.) 

Again , Archbishop Sandys writes thus : — 

" We require no credit to be given to any part or parcel of our doc- 
trine, farther than thq same may be clearly and manifestly proved by 
the plain words of the law of God, which remaineth in writing, to 
be seen, read, and examined of all men/' — (Semnon by Archbishop Sandys. 
Ed. Parker Society, p. 12.) 

3. Tradition, not an Authoritative Interpreter of Scripture. 

Not only in the judgment of our Church is Tradition not an inde- 
pendent and co-ordinate Rule with Scripture, it is not regarded as 
possesBiDg authority as an interpreter of Holy Writ. 
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fa.) This is shewn most satisfaotorily by the emphatic sUence of the 
thirty-nine Articles, in which there is not the slightest intimation^ that 
Tradition, in any shape, is to introduce an authoritative commentary 
between the people and the Word of Grod. Nay ! where this might 
seem to be hinted at, by the expression, that, " the Church has autho- 
rity in controversies of feuth ; "it is immediately guarded by the addi- 
tion that ** it is not lawful for the Church to ordain anything that is 
contrary to God's Word written." (Article XX J 

This silence is the more remarkable, and is shewn to be not unde- 
signed, when it is contrasted with a corresponding Article of the 
Romish Church, which carefully inserts what ours as carefully omits. 

" I also admit the Holy Scriptures, according to that sense which 
our Holy Mother, the Church, has held, and does hold, to which it 
belongs to judge of the true sense and interpretation of the Scriptures ; 
neither will I ever take and interpret, them otherwise than according 
-to the unanimous consent of the Fathers." (Article II., Creed of Pope 
Pius IV J 

fbj The Homilies, as might be expected, confirm the proof from 
the Articles. 

'* Shall we Christian men think to learn the knowledge of God, and of 
ourselves, in any earthly man's work or writing, sooner or better than in 
the Holy Scriptures, written by the inspiration of the Holy Ghost." 
(Homily entitled " an Information SfcJ'J 

Again, " If we desire the knowledge of heavenly wisdom, why had 
we rather learn the same of man than of God himself, who, as St. 
James saith, is the giver of wisdom ? Yea ! why will we not learn it at 
Christ's own mouth, who promising to be present with his Church till 
the world's end, doth perform his promise, in that he is not only with 
us by his grace and tender pity, but also in this -^ that he speaketh pre- 
sently unto us in the Holy Scriptures, to the great and endless com- 
fort of all them that have any feeling of God at all in them P" (Homily 
as hefore.J 

And again^ '* Iiet every man, woman, and child, with all their heart, 
thirst and desire Grod's Holy ScriptureSf-^love them,— ^embrace them, 
and have their delight and pleasure in bearing and reading them." 
(Homily as before,) 
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And this is farther evident fromi their recommending to those, who 
thus read or hear, no other way to the right meaning of Scripture, 
or remedy against perverting it^ but to read with humility, teach- 
ableness, and prayer; — ^no other interpreter, but the teaching of 
God's Spirit ; — not excluding indeed the help of the more learned ren- 
dered to the ignorant, but with no reference to any authoritative inter- 
pretation to be found in Tradition, whether of an ancient or modem 
date.* 

(c.) The testimony of our Reformers is to the same efiect. 

" But how are the Scriptures, say they, to be understanded ? St. 
Aug^tine answereth, giving this rule ; ' The circumstances of the 
Scriptures/ saith he, 'lighten the Scriptures, and so one Scripture 
doth expound another, to a man that is studious, well-willing, and 
often calling upon God in continual prayer, who giveth his Holy Spirit 
to them that desire it of him/ So that the Scripture is not of any 
private interpretation at any time. For snch a one, though he be a 
layman, fearing God, is much more fit to understand Holy Scripture, 
than any arrogant and proud priest, yea, than the bishop himself, be 
he never so great and glistering in all his pontificals/' (Works pf 
Bishop Ridley, Ed. Parker Society, p. 113.) 

'* But after that it pleased God to store up some good men, which 
should be shields and protectors of the liberty attained by him, and 
with ancient writings alleged should teach that no degree of mights, 
no folk, no condition of people, might be thrust back from the most 
sacred letters of our religion, and that nothing in them is so holy or 
privy, whose notice does not belong to all men equally," &c. (Arch- 
deacon Philpot, Ed, Parker Society, p. 327. 

" That I say is this ; that the obscure and harder places, by other 
places of Holy Scriptures, not darkish, but manifest, dear, and easy, 
be expounded; and not by man's wilL" Ibid. p. 377. 

From these proofs it may surely be concluded that in the judgment 
of -the Church of England, the Holy Scriptures are alone suipTeme, stiffim 
dent, and complete as the ground of our Faith ; and that Tradition is 



* See the whole passage in the Second part of the First Homily, beginning at 
** And if you be afmid to &11 into error by reading of Holy Scripture, &c/* 
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entirely dependent upon Scripture for its authority, being neither a joint 
Rule of Faith with Scripture, nor an Authoritative Interpreter to stand 
between Scripture and the people. 

The only thing that can be alleged against this conclusion is that 
the Primitive Church> the ancient Fathers, or the four first general 
Councils, are often referred to by way of proof in the Homilies ; and 
that Canon, Eccles. Anglic, xix. a.d. 1571, in its injunction to the 
clergy adds "what the Catholic Fathers and ancient Bishops have 
gathered from the Scriptures." To which objection it may be sufficient 
at present to give this brief reply : That since the Reformers of 
Romish errors were constantly calumniated as innovators, and as bring- 
ing in doctrines that had never been heard of in the Christian Church 
before, — ^it was but natural and right, that they should meet this 
charge by a reference to the Traditions of the earliest times, and thus 
shew that the doctrines which they maintained were not only found ^ 

in the Scriptures, and therefore not false, — ^but found also in the ancient 
Fathers, and therefore no^ new. On these grounds, therefore,^ they 
often referred to the declarations of the ancient Church, without at aU 
compromising their great Anti-Romanist principle, — that the Bible 
alone, searched humbly, prayerfully, and with God's teaching, is to 
every Christian the Authority and Rule of his Faith. 

The judgment of the Church of England upon this question, seems 
indeed to be very concisely, but very clearly summed up in the twentieth 
Article, wherein after stating that the Church hath power to decree 
rites and ceremonies, and authority in controversies of faith, it is 
observed that " it is not lawful for the Church to ordain anything that 
is contrary to God's Word written, neither may it so expound one | 

place of Scripture that it be repugnant to another." Now this state- j 

ment not only affirms the power of the Church to be subordinate to 
the Written Word of Grod, and to derive all its authority from its con- 
formity with Scripture ; but it seems by a necessary implication, to 
contain a clear acknowledgment of the right, or as we would rather say, 
the duty of Private Judgment. For who is to decide, whether what 
the Church ordains is contrary to God's Word written or not ? Evi- 
dently not the Church itself. For this would be to stultify the whole 
meaning of the Article. And what then remains, but that each Chris- 
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tian man is pennitted — nay, is bound as far as he can, and with the dili- 
gent use of aO available means, to compare the teaching of the church with 
the tAWffhiiig of S cripture , and to judge, like the Bereans, whether these 

> things are so. It is indeed, easy to make plausible representations of 

the evils and dangers of private judgment, and to describe it as the 
setting up of each man's wild and crude ima^nations in the place of the 
orderly teaching of competent authority ; as if, hj prwaie judgwuad^ was 
meant a decision difiering from that of every one else, and destitute of 
all reasonable and solid grounds. The private judgment to which the 
Chnrdi ^ipeals, is the deliberate and enlightened dedsion of the Chris- 
tian, tangfat by the Spirit and the Word of GSod, receiving Grod's truth 
with simplicity and love ; and therefore heartily embracing all that is 
in oonformity with that truth, and rqecting what is contrary to it. A 
decisicm, m or e o v er , which, while it cannot and dares not acknowledge any 

I paramount authority in the Church to pervert its exercise, yet must be 

made in the fear of God, and under a sense of responsibility to Him. 
It may further be observed, that neither in this nor in any other of the 
fonnularies of our Church, is there the slightest intimation that the 
BiUe is a sealed and unintelligible book, and not open to the under- 
standing of all who really desire to know and to embrace its truths. 

It is one of the glories therefore of our Church, that she exalts the 
Scriptures to their appointed place, and like a tender mother watching 
for her diildren's souls as one that must give an account, she holds 
forth to them this *' Word of life.'' 

As imperishable beings, hurrying across this mortal stage to the 
eternity which lies before us, and to the tribunal of the righteous 
Judge, whose dedsion is to give to that eternity its inconceivable weight 

I of happiness or misery,— of glory or of 8hame,«— we are called upon 

to search the records of God's unerring truth, for the gracious words 
of eternal life. As children of fallen Adam, condemned through sin, 
and ** alietfiated from God by wicked works,'' yet bought by the pre- 
cious blood of Jesus, who ** bare our sins in his own body on the 
tree,'' and who ofiers us the converting and renewing influence of his 
H(dy Spirit, to make all tlungs new within our souls, — ^we are called upon 
to search those records, where still the winning accents of undying 
love flow forth from the Redeemer's lips, and invite all those " who 
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are weary and heavy laden '* to come unto Him for rest And we are 
bidden not to be deceived or misled by those who would represent the 
Scriptures as insufficient, and as needing the inventions of men to add 
to their perfection ; or who would ^represent them as unintelligible to ; 

teachable and simple minds, and as needing man's traditions, to ex- 
plain with authority their meaning. 

We may appeal, too, to those who love God's Word, and have 
sought and tasted of its heavenly treasures, — ^whether they have found 
the Bible incomplete, — ^whether, " it has left its work half-done ? " — 
" Does it, or does it not contain a system, a treasury of spiritual know- 
ledge, entire and symmetrical in all its parts ? Is there any one por- 
tion of man's moral discij^e upon earth, any branch of his social 
duties, any rule for his practical worship of, and approximation to, his 
Grod, which is there left undeveloped, and unexplained."* 

Let an appeal be made to those, who " with simplicity and godly 4* 

sincerity " have applied to the study of Holy Writ, whether they have 
found it to be in itself a sealed, unintelligible book, — ^from which the 
simple and unlearned can gain no wholesome instruction — which be- 
¥nlders or misleads them by its mysterious words ? Let their expe- 
rience tell whether the Apostle's advice to babes in Christ " to desire 
the sincere milk of the word that they may g^ow thereby," be indeed 
a delusive admonition, when applied to the Scriptures ; — or rather let 
their experience tell, whether they have not found from these very 
Scriptures, that " the law of the Lord is perfect, converting the soul ; 
— ^the testimony of the Lord is sure, making wise the simple : — the 
statutes of the Lord are right, rejoicing the heart ; — the command- 
ment of the Lord is pure, enlightening the eyes; — the fear of the 
liord is clean, and endureth for ever ; — the judgments of the Lord are 
true, and righteous altogether; — more to be desired are they than 
gold, yea, than much fine gold; sweeter also than honey, and the 
honey-comb ; — ^moreover by them is thy servant warned, and in keep- 
ing of them there is great reward." 

Penally, let us remember that, if we rejoice that we, as a nation, 
have been delivered from the tyranny of Rome, it was by shutting out 

* Bishop Shnttleworth'B '< Not Tmdition but Scriptnre,** p. 33. 
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the Scriptures that this tyranny was established — it was by bringing in 
the Scriptures that our deliverance was brought about. If we are 
tfaiestened with a dangerous influx of Popish and semipopish doctrines, 
they are flowing in through the same channel of Tradition, and must by 
the Scriptures be met and driven back. 
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